chapter five

5:1 They came to the other side of the sea, into the country of the Gerasenes.  {kai, (cc) not translated--e;rcomai (viaa--3p)—eivj (pa)—to, pe,ran (ab) 10X, the other side--h` qa,lassa (n-gf-s)—eivj (pa)--h` cw,ra (n-af-s) dry land as opposed to sea, an area of dry land, a region, district--o` Gerashno,j (ap-gm-p) three variant readings; Matthew has Gadarenes, while Luke has Gerasenes}

5:2 When He got out of the boat, immediately a man from the tombs with an unclean spirit met Him,  {kai, (cc) not translated--evxe,rcomai (vpaagm-s) lit. having gone out, come out--auvto,j (npgm3s) Jesus; genitive absolute—evk (pg)—to, ploi/on (n-gn-s)--euvqu,j (ab) immediately--u`panta,w (viaa--3s) 10X, to meet, to encounter, can be friendly or hostile--auvto,j (npdm3s) Jesus—evk (pg)—to, mnhmei/on (n-gn-p) lit. a token of remembrance, a tomb, grave, monument, memorial--a;nqrwpoj (n-nm-s) a man—evn  (pi) instrumental, with--pneu/ma (n-dn-s) a spirit--avka,qartoj (a--dn-s) unclean}

1. Having completed an extremely long day of teaching that had left Him exhausted, Jesus Christ and those with Him arrive on the east side of the Sea of Galilee.

2. There is no indication that the storm that assailed them caused the trip to take much longer than expected; therefore, it would appear that late afternoon has now turned to dusk or possibly early evening.

3. Although some have Jesus Christ and His disciples arriving very late in the night, or early in the morning, the timing for such a conclusion does not seem to fit the distance traveled or the information we possess.

4. First, the Jews had a period they called the first evening, which is equivalent to our late afternoon; then, they had a later time called the second evening, which occurred after the sun had set.

5. Since Mark makes a clear distinction in chapter 1, it seems likely that late afternoon (first evening) is in view.

6. As Edersheim has noted, it seems most unlikely that multitudes would have resorted to Jesus at Capernaum after the second evening, or that either the disciples or other boats would have put to sea after nightfall.

7. Second, the overall trip was something on the order of 5-6 miles and, even allowing for the storm delay, with four men rowing would easily take less than an hour.

8. Given the circumstances that had transpired, other disciples may well have decided to aid in the rowing, which would have made shorter work of the remaining distance.

9. Therefore, Jesus Christ and His very shaken disciples arrive on the eastern shore of the Sea of Galilee somewhere around sunset, when this very ominous scene unfolds before them.

10. The textual problem with verse 1, which has been addressed at length by anyone seeking to interpret this book, revolves around the names that are given in the gospel accounts.

11. All three synoptic accounts indicate that they are referring to a general region rather than a specific location; this is seen in the use of the noun cw,ra (chora—district, region), which refers to a tract of land inhabited by a particular ethnic or political group.
12. Matthew calls it the region of the Gadarenes, while Mark and Luke refer to it as the region of the Gerasenes.
13. The country of the Gerasenes was located on the east side of the Sea of Galilee, in the region that was within the Decapolis and reached almost to the Dead Sea on the south.

14. The capital was Gadara, but the most populous city was Gerasa; therefore, Matthew refers to the region by the name of the capital, while the other authors refer to it by the most prominent city.

15. However, it should be noted that neither place is the actual site of this incident, since Gadara was some 6 miles inland to the southeast of the Sea of Galilee, while Gerasa was some 30 miles further south and east of Gadara.  See primary map
16. This site seems to have been first proposed by Origen, who seems to have introduced an alternate textual problem as he referred to the city of the Gergesenes.
17. The only place that aligns with the evidence we are presented in the Bible is a city called Gergesa (modern Khersa, Kersa), which is located on the east side of the Sea of Galilee.

18. Additionally, there are cliffs in this region that contain both natural and man-made tombs (1-2 miles away), with a large number of inscriptions carved into the rocks. 

19. As Edersheim observes, “The locality entirely meets the requirements of the narrative. About a quarter of an hour to the south of Gersa is a steep bluff, which descends abruptly on a narrow ledge of shore. A terrified herd running down this cliff could not have recovered its foothold, and must inevitably have been hurled into the Lake beneath. Again, the whole country around is burrowed with limestone caverns and rock-chambers for the dead, such as those which were the dwelling of the demonized. Altogether the scene forms a fitting background to the narrative.”

20. The region of the Decapolis, which extended from Damascus in the north to Gadara in the south was composed of 10 Hellenized cities (although the list varied from author to author), which had a small Jewish population within them.

21. However, since it is not likely that a Jew would be raising swine, it seems likely that this is one of the few times that Jesus entered Gentile territory and interacted with Gentiles.  Matt. 15:21-28

22. While Mark and Luke only record the fact that there was one man that came out to meet Jesus, Matthew records the fact that He was met by two men.  Matt. 8:28

23. Although one can offer a number of explanations as to why there is a discrepancy, it seems wisest to conclude that Mark and Luke focus on a single man since his situation was the most notable.

24. The first portion of verse 2 is a genitive absolute clause, which provides circumstantial information, but is not grammatically connected with the sentence that follows.  

25. In other words, while we are told that Jesus disembarked from the boat He was in, the emphasis is on the man with the demons coming to meet Him.

26. As soon as Jesus leaves the boat, He is encountered by a man with an unclean spirit, who had come out from among the tombs.
27. Hellenistic thought and Jewish thought were not far apart when it came to some views on demons; both believed them to be spirits that dwelled in lonely places or around tombs.

28. Jewish belief seems to have placed the demon possessed individual in uninhabited places by day, and in or around tombs at night.

29. Therefore, the scene is an eerie one, as the still anxious disciples and Jesus are confronted by an apparent madman immediately upon arrival, either just before or just after dark.

30. Add to this the fact that all those that arrived on the shore were probably physically and emotionally exhausted, and likely still somewhat fearful.

31. The Greek verb u`panta,w (hupantao—met, encountered) can be used of friendly encounters and hostile opposition; in this case, the second meaning is in view.  Lk. 14:31
32. Luke indicates that this man had been in this demon possessed condition for a long time, manifesting his torment by wearing no clothing and living in the graveyard; Matthew notes that the two men were both violent and would allow no one to pass by.  Lk. 8:27; Matt. 8:28

33. It would appear that these men came out to confront Jesus as a matter of course, perhaps hearing the noise of the boats coming ashore, and then the demons recognized Who He was.

5:3 and he had his dwelling among the tombs. And neither was anyone able to bind him anymore, even with a chain;  {o[j (aprnm-s) who, the demonized man--h` katoi,khsij (n-af-s) 1X, living quarters, dwelling--e;cw (viia--3s) had for some time previously—evn (pd)—to, mnh/ma (n-dn-p) 8X, remembrance, memorial, grave, tomb--kai, (cc)--ouvde, (ab) but not, neither--a[lusij (n-df-s) chain, chains used to secure prisoners--ouvke,ti (ab) not yet, no longer--ouvdei,j (apcnm-s) no one, not one--du,namai (viin--3s) to have ability, to be able--auvto,j (npam3s) demon possessed man--de,w (vnaa) comp.infin. to bind, to secure}

5:4 because he had often been bound with shackles and chains, and the chains had been torn apart by him and the shackles broken in pieces, and no one was strong enough to subdue him.  {dia, (pa)—to, (dans) dia + to means on account of the fact, because, article here governs three infintives that follow--auvto,j (npam3s) him, accus.gen.ref.--polla,kij (ab) many times, often, frequently--pe,dh (n-if-p) 2X, a fetter or shackle that is designed for the foot--kai, (cc)--a[lusij (n-if-p) with chains--de,w (vnrpa) to confine a person by binding or restraining him--kai, (cc)--diaspa,w (vnrpa) 2X, to tear or rip apart forcibly--u`po, (pg)--auvto,j (npgm3s) denotes agency, by him--h` a[lusij (n-af-p)--kai, (cc)--h` pe,dh (n-af-p)--suntri,bw (vnrpa) 7X, to cause the destruction of something by tearing it apart, so shatter, to smash into pieces--kai, (cc)--ouvdei,j (apcnm-s) not one--ivscu,w (viia--3s) to have power or strength to do something--auvto,j (npam3s) accus.gen.ref.--dama,zw (vnaa) comp.infin. 4X, to control someone who is uncontrolled, to tame, to subdue, to control}

5:5 Constantly, night and day, he was screaming among the tombs and in the mountains, and gashing himself with stones.  {kai, (cc) not translated--dia, (pg)--pa/j (ap-gn-s)--nu,x (n-gf-s)--kai, (cc)--h`me,ra (n-gf-s) lit. and through every night and day=continually, constantly—evn (pd)—to, mnh/ma (n-dn-p) in the tombs--kai, (cc)—evn (pd)—to, o;roj (n-dn-p) in the mountains--eivmi, (viia--3s+) periphrastic--kra,zw (+vppanm-s) to cry out loudly, to scream--kai, (cc)--katako,ptw (+vppanm-s) 1X, lit. to cut down, to gash or gouge violently--e`autou/ (npam3s)--li,qoj (n-im-p) with rocks or stones}

Exposition vs. 3-5

1. These three verses form a parenthesis, which is designed to describe the condition of the man that Jesus Christ encountered in very vivid terms, before continuing the narrative in verse 6.

2. Mark focuses on the single demon possessed man, but we know from Matthew that there were two of them, acting in a maniacal fashion.  Matt. 8:28

3. Mark’s account is by far the most extensive, taking almost three times the amount of narrative space that Matthew’s does.

4. Although Mark’s account is more detailed than the other synoptic parallels, there are other details found in the parallel accounts that are not recorded by Mark.

5. The reasons for the differences relate to the differing motivations of each writer; it is evident here that Mark uses three examples of the power and authority of Jesus to reinforce what the disciples had just experienced on the Sea of Galilee.

a. The first indication of Jesus’ exousia (Greek term for power or authority) is found in the ability to command a multitude of demons with a word.  Mk. 5:1-20

b. The second is found in the ability to do what every physician had demonstrated he did not have the power or ability to do, even given twelve years of attempts.  Mk. 5:25-34

c. The last is the raising of the dead, which is the most difficult.  Mk. 5:21-24,35-43 

6. Mark purposely records these three stories in this order to demonstrate to the reader the power of Jesus Christ; thus, he records them in ascending order of difficulty.

7. There is no doubt that Jesus Christ had already demonstrated His power over the forces of Satan, with all the synoptic authors having recorded several exorcisms.

8. Nevertheless, an isolated exorcism of a single demon must not have had the impact that this event had on the disciples, particularly Peter.

9. One can readily see why this incident would have had such a dramatic effect on those present, given the fear that already existed from seeing the forces of nature controlled so easily.

10. Add to that the fact that they arrived on the east side of the Sea of Galilee about dark, and were instantly confronted with two very menacing and frightening individuals.

11. Although the Bible makes it plain that there is a distinction between mental illness, physical disease, and demon possession, there can be an overlapping in the symptoms of each that would make it hard to discern which was in view.  Matt. 4:24, 9:32-33; Mk. 7:32-37, 9:25

12. Jesus Christ demonstrated that He always knew exactly what the case was, curing various afflictions (such as paralysis), healing diseases (such as infections), and casting out demons.

13. There is no indication that Jesus believed that most, or even many were afflicted by demons, nor did He give any indication that they were the primary cause of disease.

14. Some have suggested that there was a rise in cases of demon possession at the First Advent; however, it seems far more likely that what the forces of darkness were already doing was simply exposed by the appearance of the Light.

15. While there is no indication that Jesus Christ went out of His way to confront the forces of darkness, it is evident that when He did encounter them, He went on the offensive, setting the captives free.  Lk. 4:18

16. This clearly demonstrated that the strong man had been bound, and that Jesus Christ was plundering his house; additionally, it manifested the fact that Satan was powerless to prevent it.  Mk. 3:27

17. Those that are possessed by demons (demonized is the biblical term) exhibit strange behavior, and manifest various symptoms that are characteristic of demonic activity.

18. The indwelling demon (only possible for unbelievers) can to some extent control the actions of his human host, apparently dominating the consciousness of the person that is possessed.

19. Although believers cannot be possessed (indwelled) by demons, it is clear that their thinking can likewise be controlled to various degrees by demons.  ITim. 4:1-3; IITim. 2:26

20. However, it must be noted that not all those that behave in strange ways do so because they are demon possessed; mental illness can produce similar symptoms.

21. Likely, in the initial stages of manifestation, those around a demon possessed individual would have probably thought him to have a mental problem.

22. According to the Talmud there were four characteristics of madness: walking abroad at night, spending the night on a grave, tearing one’s clothes, and destroying what one was given. This man demonstrated all four characteristics.

23. Those that were considered to be madmen were thought to have been cursed by the gods, and were driven away from society to protect others from them.  ISam. 21:13-15

24. In the Greek and Roman world, mental illness was associated with aimless wandering and violence; however, that is very similar to what we observe in these two men.

25. As we will observe in these verses, this man will manifest several of the classic symptoms of demon possession, which include severe personality changes, anti-social behavior, supernatural knowledge, super-human strength, mental torment, and self-destructive behavior.

26. The first thing Mark records is that this man lived among the tombs, which is designed to accord with the fact that as spiritually dead creatures they have an affinity for death.

27. What better way to express their preoccupation with death than taking their residence in a place that is most known for death?

28. This also explains the behaviors we observe today in modern Babylon, in which many exhibit a fascination with death, vampires, werewolves, witches, ghosts, the paranormal, and self-mutilation (tattoos, piercings), since it has been overrun by demons.  Rev. 18:2

29. In our verses two words are translated as tombs.

a. The first is the Greek mnhmei/on (mnemeion—Mk. 5:2), which refers to the monuments and headstones that were outside the caves.  Matt. 23:29

b. The second is found in verse 3, which is the Greek noun mnh/ma (mnema), which refers to the actual repositories of dead bodies.  Acts 2:29

30. The second term indicates that this man had taken up residency in the caves that were being used as burial places, literally making his home in the midst of physical death.

31. Luke makes the contrast between normal behavior and this man’s behavior even more explicit, as he records the fact that he was not living in a house, but in the tombs.  Lk 8:27 
32. Additionally, Luke informs us that this man had not put on clothing for a long time, which manifests the shameless and perverse nature of the demons.
33. This demonstrates a severe personality change (since normal human beings recognize that public nakedness is inappropriate), and very anti-social, obscene behavior.  Isa. 47:3; Rev. 3:18
34. Matthew adds the fact that these two men were so violently savage that people had quit attempting to even pass by or visit the area.  Matt. 8:28

35. Mark provides the explanation that no one was able to bind him anymore, indicating that there had been a number of previous occasions on which someone had bound him.

36. Repeated efforts to restrain him had proven futile; the demons within gave him superhuman strength, which resulted in shackles and chains not being able to hold him.

37. As the chains and shackles were ripped to pieces and torn off his body, physical injury would naturally result, manifesting the tendency to be unconcerned about his physical well being.

38. The chains are mentioned as an extreme measure, but no matter how strong they were, he would break them into many pieces.

39. The only other New Testament usage of the verb diaspa,w (diaspao—torn apart) is found in the book of Acts, and deals with the attempt of a mob to tear Paul limb from limb.  Acts 23:10

40. The shackles were specifically designed to restrain the feet; however, this man would exhibit enough strength to shatter them.

41. The Greek verb suntri,bw (suntribo—broken in pieces) literally means to rub something against something else, and comes to mean to break into pieces or shatter something.  Rev. 2:27

42. Luke adds the fact that every time anyone had successfully overpowered and shackled this man, he would simply break the bonds as easily as someone could tear a piece of cloth.  Lk. 8:29; Matt. 26:65

43. Even when bound securely, and placed under guard, the man would destroy his bonds, and overpower the guard and escape.

44. What we are not told about this man, but must infer, is that his increasing strength was the result on an increasing population of demons moving into his body.

45. As France has observed, “the whole narrative therefore constitutes a striking example of the way the New Testament presents demon possession not as a psychological problem of the one afflicted, but as a matter of alien occupation.”

46. In verse 5, Mark now provides a description of his habitual behavior; he indicates that during the night the tombs were his preferred place, and during the day he would wander naked among the mountains of that region.

47. This also indicates that he was quite restless, and could never really be comfortable; one also wonders about how much he slept, since lack or proper rest and nutrition would only add to his deranged behavior.

48. All his activity was accompanied by unearthly screams that would echo in the mountains and the caves he frequented, only adding to the reasons that people wanted to avoid him.

49. The voice of the man was giving expression to his own agony, as well as giving expression to the demons within, who desired to terrify others.

50. In fact, it is evident that he is more comfortable with the dead than with the living, and the living were more comfortable with the dead than with him.

51. The physical violence he demonstrated in his escapes, and toward those that were unwary enough to venture into his periphery, was also expressed in a self-destructive way.

52. Although this is the only usage of the verb katako,ptw (katakopto—cut) in the New Testament, it is derived from the verb ko,ptw (kopto—to cut or beat), and the preposition kata, (kata—down, against), and indicates that violent gashing is in view.

53. Cutting one’s body was an ancient form of religious worship among the pagans (IKings 18:28), so it is possible that was their purpose in causing the man to do this; it is equally possible that it was the demons’ desire to injure or kill their helpless victims.  Matt. 17:15-18

54. Therefore, this man is seen to be a madman, a maniac, who is deranged, irrational, and dangerous;  he is a sub-human, anti-social, sociopath, who has lost all self-control and rational thought.

55. Those that were unfortunate enough to live in this area had given up any hope of rescuing or subduing this man; he was completely helpless and self-destructive, living at the mercy of his demonic tormentors.

56. Although not all unbelievers will manifest these same sorts of aberrant behavior, this provides an accurate and graphic picture of the state of man prior salvation.

57. He lives a life that is dominated by the forces of darkness, on a course of destruction, powerless to resist, wandering and living among the dead, and unable to be delivered by any human means.  Eph. 2:1-3
58. While all may not manifest the nature of the spiritual darkness in which they live, do not be deceived into thinking that the good, mannered, cultured, religious unbeliever is in any better spiritual condition than obviously demon possessed person is.  Jn. 8:44

59. Additionally, all unbelievers that are demon possessed will not act in a manner similar to what we see here; in fact, this is clearly an extreme case, even by biblical standards.

60. Satan can and does still use this manifestation of evil to frighten and terrorize people (IPet. 5:8); however, he knows that the angel of light approach is less obvious, and often more successful.  IICor. 11:13-15

5:6 Seeing Jesus from a distance, he ran up and bowed down before Him;  {kai, (cc) not translated--ei=don (vpaanm-s) aorist of lego--o` VIhsou/j (n-am-s)--avpo, (pg)--makro,qen (ab) from far away, from a distance--tre,cw (viaa--3s) to advance, tio rush forward, to run toward--kai, (cc)--proskune,w (viaa--3s) often used of bowing down in worship, but here should be understood as simply bowing before Jesus--auvto,j (npdm3s) Jesus}

5:7 and shouting with a loud voice, he said, "What business do we have with each other, Jesus, Son of the Most High God? I implore You by God, do not torment me!"  {kai, (cc)--kra,zw (vpaanm-s) having shouted out, cried out--fwnh, (n-if-s) with/in a voice--me,gaj (a--df-s) great=loud--le,gw (vipa--3s) he says--ti,j (aptnn-s) what--evgw, (npd-1s) to me--kai, (cc)--su, (npd-2s) to you—VIhsou/j (n-vm-s)--ui`o,j (n-vm-s) Son--o` qeo,j (n-gm-s) the God--o` u[yistoj (a-sgm-s) superlative, highest in space=most lofty; highest in status, power, authority--o`rki,zw (vipa--1s) to give a command to someone under oath, to swear an oath with accusative of one sworn by--su, (npa-2s) direct object--o` qeo,j (n-am-s) by God--mh, (qn) not--evgw, (npa-1s) me=the demon--basani,zw (vsaa--2s) to subject one to punishment, to torment, to torture}

5:8 For He had been saying to him, "Come out of the man, you unclean spirit!"  {ga,r (cs) explanatory conjunction--le,gw (viia--3s) He was saying--auvto,j (npdn3s) to him, to the demon--evxe,rcomai (vmaa--2s) come out!--o` pneu/ma (n-vn-s) vocative is voice of address; you spirit--o` avka,qartoj (a--vn-s) you unclean—evk (pg)--o` a;nqrwpoj (n-gm-s) the man, this man}

Exposition vs. 6-8

1. Mark now continues the account of the demoniac, which was introduced in verse 2, and interrupted by a parenthesis in verses 3-5 that described the condition of the most prominent of the two men possessed by demons.
2. Although we are aware of the fact that there are two men, from this point on, we will limit ourselves to what Mark records about the most prominent of the two demon possessed men.
3. Although we are not told the precise order of events, from what we know of this man and his companion, we should infer that this unfolded as many other confrontations had unfolded before.
4. The man likely was doing as he usually did, sitting in an advantageous position so he could spot any unwary individual that might pass his way.
5. As he either sees the group of boats approaching, or hears the noise of talking and the sound of them coming ashore, he likely begins his normal procedure.
6. He comes running down toward the beach, shrieking at his victims, ready to attack, injure, or even kill them.
7. At some point during his approach, the demons recognize the Son of God, no doubt having been informed by the demon network that Jesus of Nazareth was God in the flesh.
8. Although the demons have recognized Jesus Christ, we are not told why they would continue to approach Him, but that is precisely what happened.
9. Perhaps the man recognized that something was wrong with the forces residing in him, and attributed that response to the arrival of Jesus Christ.
10. We are not told specifically why the demons exerted such effort to get to Jesus once they had recognized Him, but they clearly did not seek to use the human host to avoid Him.
11. Although some understand the verb proskune,w (proskuneo—to bow toward) to refer to an act of worship, it is far more likely that it is to be understood in the simpler sense of bowing down before Jesus.
12. The demons were not worshipping Jesus; they acted in a manner that recognized His superiority, since they realized He had the power and authority to send them to their fate.

13. As the demon possessed man bows before Jesus Christ, he utters a loud and piercing scream, the content of which is not recorded; however, that may be because it was unintelligible.
14. At this point, the text makes it plain that the demon begins to use the vocal abilities of his host to engage Jesus Christ in conversation.

15. While reaction of the disciples to all this is not recorded, one can imagine this naked, bleeding, and bruised man running maniacally toward them and then falling at Jesus’ feet would have been unnerving to say the least.
16. The demon begins with a formula that was used in chapter 1, which is designed to express his hostile and defensive position with regard to Jesus.
17. The phrase ti, evmoi. kai. soi (ti emoi kai soi—what to me and you) is one that is of Semitic origin, but appears to have made its way into the Greek language.
18. The equivalent Hebrew expression in the Old Testament had two basic meanings.
a. When one person was unjustly bothering another, the injured party could say "What to me and to you?" meaning, "What have I done to you that you should do this to me?”

b. When someone was asked to get involved in a matter he felt was no business of his, he could say to the one asking him, "What to me and to you?" meaning, "That is your business, how am I involved?"
19. Although the phrase certainly denotes a desire to be left alone, there is sometimes an implied or real element of hostility between the two parties, as there clearly is in this case.

20. As he asks this question, the demon addresses Jesus Christ as Son of the Most High God, which appears to have been a Gentile designation for the God of the Jews.  Gen. 14:18; Num. 24:16; Deut. 32:8; Dan. 3:26, 4:2

21. This is somewhat important, since the facts of this case would suggest that the man in view is a Gentile, and not a Jew.

22. This is not a messianic title as such, it is rather a title that is designed to focus on the deity of Jesus Christ; the second person of the Godhead is truly the Son of God.

23. Although the religious establishment rejected any claims of deity, and His disciples did not seem to grasp His true nature, we observe that the demonic realm was precisely aware of who Jesus Christ was.  James 2:19

24. Their use of this title as a form of address is consistent with the prevailing belief that the use of the exact name of an individual or spirit guaranteed the one who spoke dominance over the person or spirit.

25. Therefore, addressing Jesus Christ by this name not only demonstrates the superior knowledge of the demon, it is an attempt to gain power over Jesus and ward off any offensive actions on the part of the Lord.

26. The demon then attempts to bind Jesus Christ under oath, seeking to get Him to swear that He will not torture him.

27. The translation implore is somewhat misleading; the verb means to make someone swear an oath, give an unbreakable promise, or to bind them with his own words.

28. The use of the verb o`rki,zw (orkizo—to bind with an oath, to cause one to swear an oath) is also unusual, since that is the term that is ordinarily used by exorcists, who bind the demon under an oath.  Acts 19:13

29. From this, it is clear that the demon is attempting to reverse what would normally happen and essentially beat Jesus Christ to the punch.

30. It is certainly an attempt to establish his authority over the authority of Jesus, as also seen in the use of the title he had just applied to Jesus Christ.

31. Therefore, the demon was seeking to establish his authority over Jesus, and seeking to extract a promise that He would not torment them.

32. Since Mark does not provide any additional information, the torment in view would seem to be that of being evicted from the home in which the demons were squatting.

33. From the synoptic parallels, we find out that the torment the demons feared was not limited to being ejected from this human host, it also involved being sent to the abyss to join the other demons that had been incarcerated there.  Matt. 8:29; Lk. 8:31

34. Those demons had been imprisoned for their part in the demonic infiltration of the human race during the time of Noah.  Gen. 6:1-2

35. For their part in attempting to destroy true humanity by abandoning their celibate status, God locked them in the lowest part of the abyss, where they still reside today.  IIPet. 2:4; Jude 1:6

36. These demons in the man are all too aware of the fact that they likewise could be imprisoned for their crimes against humanity.

37. The demons clearly considered the idea of being driven out of the man as a form of torture, since they would lose the physical vehicle that allowed them to operate freely in this world.

38. Although it may seem unusual for a demon to invoke God's name as he makes his demand of Jesus, the parallel passages make the reason clear as to why he does so.

39. The demon appealed to God since He knew that the Son had to be obedient to the Father, and he hoped that the Father would rein in His Son. 

40. There was an appointed time in which demons would face their judgment, and they seem to have viewed Jesus' arrival on the scene as an illegitimate change in God's plan regarding the time when their sentence would be executed.
 

41. The irony here is not to be missed; these demons had been ready, willing, and able to torment this man to the full extent that they could, and now the speaker wants an assurance from Jesus Christ that He will not torment them.

42. Since the demons hate God, they hate those made in God’s image; they seek to debase and destroy that image as part of their normal function.

43. Verse 8 provides another parenthetical comment, which provides an explanation as to why this demon was asking for an oath from Jesus Christ.

44. As soon as this man had gotten within earshot, Jesus Christ apparently recognized the situation for what it was, and had been repeatedly commanding the demon to exit his host.

45. The use of the imperfect verb le,gw (lego—to say) has caused some to believe that Jesus Christ had to issue this command to depart more than once, which turns out to be the case.

46. However, there are occasions in narrative literature when the imperfect tense is used just like an aorist indicative.  Matt. 9:24; Mk. 5:30
47. Additionally, Luke’s account uses the verb paragge,llw (parangello—to issue an authoritative command) in the aorist tense.
48. Nevertheless, the imperfect here should not be construed as a aorist; it should be understood as repeated actions on the part of Jesus Christ.
49. As we will see there was a reson that Jesus Christ had to issue the command for the demon to depart more than once.
50. Even though such was the case, Jesus Christ obviously did not doubt or falter due to the difficulty He faced; He continued to command the demon to leave, and the outcome was never in doubt.
5:9 And He was asking him, "What is your name?" And he said to Him, "My name is Legion; for we are many."  {kai, (cc)--evperwta,w (viia--3s) He was asking, kept asking--auvto,j (npam3s) the demon--ti,j (a-tnn-s) what, which--o;noma (n-nn-s) name, designation--su, (npd-2s) to you--kai, (ch)--le,gw (vipa--3s) he says--auvto,j (npdm3s) to Jesus--legiw,n (n-nm-s) 4X, a Roman legion was a military unit of about 6000 men, plus auxiliary support--o;noma (n-nn-s)--evgw, (npd-1s) to me--o[ti (cs) because--polu,j (a--nm-p) many, a great number--eivmi, (vipa--1p) we are}

Exposition vs. 9

1. When dealing with the issue of demon possession, it is not always clear when Jesus Christ is addressing the individual and when He is addressing the demons within.

2. Verse 8 does make evident to whom Jesus was speaking in this case; Jesus Christ has clearly turned from the man to address the demon He recognized was residing within the man.

3. There is no reason for Jesus Christ to think that this encounter with the demonic realm was going to be any different than He had experienced previously.

4. At every preceding exorcism, the demon in question would be recognized as being present, and commanded to leave, which each demon always did.

5. However, in this case, Jesus Christ recognized that something was not going according to the way it should have been; He knew that the demons did have to obey Him when He issued a command to depart.

6. Nevertheless, even after commanding the demon to leave, the man continued to exhibit signs of demon possession, which Jesus Christ recognized.

7. Having determined there must be some reason the command was not being obeyed in the manner it should, Jesus Christ seeks more information so He will figure out how to continue to deal with the situation.

8. This provides a good application for believers to emulate; when one is confronted with a situation that challenges his doctrine, he should not panic, but seek more information, and continue with his  application.

9. The believer that is not grounded in the doctrine, and lacks confidence in what he does know, may become rattled when confronted with difficult situations.

10. Nevertheless, one should be willing to firmly stand his doctrinal ground in the angelic conflict, seek further insight, and continue to faith-rest the matter in question.  Eph. 6:11-14

11. As the pre-incarnate God, the Second Person had named each of the angels (Isa 40:26); however, the humanity of Jesus was not privy to this information, and He did not recognize the speaker.

12. The use of the imperfect form of the verb evperwta,w (eperotao) indicates Jesus was asking this question repeatedly, presumably receiving a different answer each time, and possibly from a different demon.

13. The term is a strengthened form of evrwta,w (erotao), which means to question someone; it is used in a legal sense of interrogating someone in the course of an investigation.

14. As we will see, this encounter very much as the character of a legal showdown, and a military battle.

15. Jesus Christ does not ask the demon his name because He bought into the prevailing view that when one knew the name of a person and named it, then He had power over that person.

16. If Jesus Christ really needed information about each demon, He could easily have demanded to know the name, rank, and serial number of each demon on every occasion.

17. From Jesus’ perspective, it would seem that the demon did not depart as he should have, so He seeks to find out which demon it is, since this might provide an explanation.

18. The reality is that Jesus Christ would command the demon (singular) to leave the man, and one of the demons, likely the weakest of those possessing the man, would vacate.

19. However, the man had come to be inhabited by so many demons that nothing effectively changed when two, three, four, or more demons departed.

20. As soon as He spoke, one demon would leave permanently, but there were so many left that the men’s behavior did not change; this had been repeated a number of times.

21. Although these demons were just as subject to the authority of Jesus Christ as any others He had encountered, the singular command come out of the man allowed for a loophole, only one unclean spirit left at a time.

22. This is the reason for the use of the imperfect form of le,gw (lego—He was saying) in verse 8; when Jesus Christ commanded a demon to leave, one did.

23. However this had not resulted in the man being effectively rid of all the demons, and so Jesus had to repeat His command.

24. However, every time He would issue the command to depart, a demon would indeed depart; nevertheless, it needed to be repeated before another demon would vacate his host.

25. Jesus now recognizes that this is not a normal situation, but a matter of multiple possession; therefore, He demands to know the identity of those inside the man.

26. One would suspect that many of the demons sought to remain in the background, hoping to evade being cast out of the man, since they love darkness and often seek to mask their activities.  

27. Nevertheless, they would all finally have to submit to the superior power before them, so there came a point at which someone had to tell the truth.

28. Therefore, since it is evident that there would be one most powerful demon in the man, it is he that now acts as a spokesman for the entire group.

29. It would seem obvious that the demons involved had been evasive to this point, but now those that remain answer Jesus Christ in a manner that is designed to intimidate Him.

30. It would also seem that they knew that such encounters and manifestations of divine power took a physical toll on Jesus (Mk. 5:30), so they let Him know that this was going to be a battle that would require great effort on His part.

31. Bear in mind that Jesus Christ had already spent a very long day teaching the masses and explaining things privately to His disciples, and was exhausted; this would not have been lost on those that were facing Him.

32. Since Jesus Christ was tired, and apparently visibly so, the demons likely thought that they could delay this to the point that Jesus might just give up and move on.

33. Finally, the chief demon responds and tells Jesus Christ the name they respond to as a group; Jesus Christ now recognizes the extent to which this man had been inhabited

34. The Greek term legiw,n (legion) was the name given to a Roman regiment that contained between four thousand and six thousand men; technically, it indicated six thousand, but it was unusual for a legion to have its full complement. 

35. Therefore, this is not designed to provide the exact number of demons involved in possessing this man; it is designed to indicate that he was possessed by a great number of evil spirits.

36. The use of the term legion also adds a military component to this encounter; this is truly a battle between the forces of darkness, despair, and misery and the Son of God, Who has come to set the captive free.

37. One should also recognize that this provides some insight into the numbers of demons that are still working against mankind; if Satan has enough forces that he can afford the luxury of having multiple demons to possess one man, it indicates that he is not short on troops.

38. Although Satan may marshal his forces, just as the Lord of the armies does, he will find that the Son of God is more than capable of defeating them on the field of battle.  IJn. 3:8

5:10 And he began to implore Him earnestly not to send them out of the country.  {kai, (cc)--parakale,w (viia--3s) to call alongside, to summon aid, to make a strong request, to entreat, to implore--auvto,j (npam3s) Jesus--polu,j (ananpn) some have adverb here “greatly”, adjective would mean many times, repeatedly--i[na (cc) indir.disc.--mh, (qn)--auvto,j (npan3p) them, the demons--avposte,llw (vsaa--3s) to send away under authority--e;xw (pg) out of, outside--h` cw,ra (n-gf-s) the region, that general area}

5:11 Now there was a large herd of swine feeding nearby on the mountain.  {de, (cs) but, now--eivmi, (viia--3s+) it was, there was--evkei/ (ab) there, in that place--pro,j (pd)—to, o;roj (n-dn-s) the mountain-- avge,lh (n-nf-s) 7X, a group of animals, a flock, a herd--coi/roj (n-gm-p) lit. porks, pigs, swine--me,gaj (a--nf-s) great=large--bo,skw (+vpppnf-s) grazing, feeding}

5:12 The demons implored Him, saying, "Send us into the swine so that we may enter them."  {kai, (cc)--parakale,w (viaa--3p) note shift to plural, now all the demons are chiming in--auvto,j (npam3s) Jesus--le,gw (vppanm-p) saying--pe,mpw (vmaa--2s) you send--evgw, (npa-1p) us—eivj (pa)--o` coi/roj (n-am-p)--i[na (cs) in order that, so that—eivj (pa)--auvto,j (npam3p) them, the pigs--eivse,rcomai (vsaa--1p) to enter into}

Exposition vs. 10-12

1. A number of interpreters have recognized that the sentence in verse 10 poses a bit of a translation problem; however, like most problems of this sort, it does not have a major impact on the actual interpretation.

2. The issue revolves around the Greek term polu,j (polus) and how it is to be taken in light of the construction, with at least three options being considered as acceptable translations.

a. The form polla. (polla) is technically an accusative adjective denoting a large number of things.

b. However, this form is used as an adverb to denote the extent of something.

c. Some seek to make this the subject of the verb implore, referring it to the demons. 

3. polu,j (polus) should be understood as an adverbial accusative (greatly/earnestly), or as an accusative adjective (many times/repeatedly), but not the nominative subject of the verb parakale,w (parakaleo--implore).

4. The point here is that the primary demon is still doing the talking by using the voice of the possessed man, using every means at his disposal to get Jesus to do as he desires.

5. The imperfect of the verb parakale,w (parakaleo—to entreat, to appeal to) is translated as an ingressive sense in the New American Standard (began to implore), but should be understood as the demon making repeated appeals to Jesus.

6. Again, while the adjective polu,j (polus) may be construed in several different ways, it should be understood in the sense of many times, or repeatedly, which accords very well with the force of the imperfect.

7. Essentially, the demon now recognizes that his time is up (as well as those with him), and he resorts to begging Jesus Christ for mercy on all the demons present.

8. The irony that these malicious, hostile, and destructive creatures have tormented this man for an extended period of time, and now beg for mercy, is not to be missed.

9. Further, the fact that these demons, who are the open and avowed enemies of God and man, are now reduced to begging the One they despise for any sort of favor He may be willing to give them.

10. Such is not an unusual occurrence in the angelic conflict; unbelievers and negative believers that may not have any real interest in God will often call out for some favor when their situation becomes dire.  Lk. 16:23-24

11. However, they will find out that those that disdain God and His plan will find that in their moment of need that God may not respond as they think He will.  ISam. 8:18, 28:6; Ps. 18:40-41; Prov. 1:28; Mic. 3:4

12. The primary demon that was speaking for the group asked for some concession by Jesus on behalf o the entire group. 

13. The parallel in Matthew suggests that the demon already knew what the outcome was going to be, since he uses a 1st class condition to make his request.  Matt. 8:31

14. Luke adds the fact that their request focused on the reality that Jesus Christ could send them to the abyss, confining them with the other angels already there.  Lk. 8:31

15. According to Trench, the Jews believed that certain countries were assigned to evil as well as to good spirits, whose limits they were unable to overpass therefore, to be sent out of their own country, no other being open to them, implied being sent into the abyss, or bottomless pit, since that remains for them alone.
  Dan. 10:13, 20

16. The next thing that stands out in the text is the fact that the lead demon made a specific request for him and the other demons not to be sent out of the country.
17. The issue here is how wide a region is in view; does it just mean the open country around the tombs where the man had been residing, the wider region of the Gerasenes, or even the entirety of the Decapolis?

18. The phrase out of the country should probably be limited to refer to the people that inhabited that general area, not necessarily outside of the wider borders of the Decapolis.

19. These demons had evidently been assigned to the Gentile population of this area, and had no desire to go anywhere else, since they recognized a large population of unbelievers served as a ready supply of human hosts.  

20. The note that there was a herd of swine feeding on the nearby mountainside should not be considered unusual, since Gentiles largely populated the regions east of the Jordan River.

21. Those that were herding the swine would obviously not venture too close to the area that these men were known to frequent; however, they may have stopped to observe as the boats came ashore and the possessed men advanced toward Jesus.

22. Although the definite article is used with the term mountain, the specific mountain is not mentioned; however, that area rises some 2000 feet above sea level (2,700 feet above the surface of the Sea of Galilee), and the herd could likely be seen and heard.

23. Verse 12 now makes it clear that the chief demon is not the only one making his will known; all the other demons begin to chime in, and continue essentially praying to Jesus Christ to grant their request.

24. The demons are an interesting proof that one can have an orthodox understanding of God, and even pray to Him without being saved.  James 2:19

25. It is evident from Matthew’s account that the demons have an orthodox view of eschatology, knowing the general time when they will meet their final doom.  Matt. 8:29

26. The passage in Daniel would tend to suggest that there are specific geographic regions to which these spirits have been assigned.

27. Therefore, if these demons were to be sent out of the country, it appear to suggest that they would then be confined along with other fallen angels, and no longer able to posses other men or subvert the plan of God.

28. This would seem to explain why they were willing to be cast into the swine; they seem to know that Jesus had to do something with them, and this must have been the most preferable choice from their point of view.

29. It is evident that the demons now recognized that the end of their possession of this man was inevitable; thus, they issue an imperatival request to be sent into the pigs.

30. This all confirms what Jesus Christ had already taught about demons; they apparently cannot find rest outside of some host, where they lack a physical vessel for expressing their evil.  Matt. 12:43-45
31. This means that these unclean spirits are constantly experiencing a lack of contentment; they are restless, and can find no place that permanently suits them.

32. Their search for meaning and purpose cannot be fulfilled, since they were created to worship and serve God; therefore, they have no rest, are miserable creatures, always living in dread of the final judgment that they know is unavoidable.

33. It would seem that their desire to possess a physical creature is in some perverted attempt to find meaning and purpose, even if only for a brief time.

34. Such is their wretched existence, which they seek to foist upon those that are unwary and open themselves up to evil.

35. What is not immediately clear is exactly what the demons hoped to gain by this tactic; once the swine rushed to their death and perished, they would have to vacate them and seek some other physical host.

36. Perhaps they believed that they could possess the pigs for a time, and then seek out a more suitable human host.

37. It is possible that the demons did not recognize exactly what their possession of the pigs would bring to pass; it is conceivable that they did not realize that the pigs would destroy themselves.

38. Perhaps they recognized that the pigs would destroy themselves, hoping that the destruction of this much livestock would bring the wrath of the locals on Jesus Christ; as it turns out, they would have been correct in that assumption.

39. In the end, it should be acknowledged that this interpreter does not know how the demons think, or what their true purposes are in this case.

40. What should be noted is the fact that these demons had to request permission to enter the swine; they could not simply do it of their own accord.

41. As seen in the case of the swine and the serpent in Eden, it is apparent that satanic forces can and do possess animals; however, this can only be done as God allows it.  Gen. 3:1ff

42. Although Matthew records the fact that Jesus Christ issued an imperative for the demons to depart, both Mark and Luke note that is was a matter of His permissive will to allow them to enter the herd of swine.  Matt. 8:32; Mk. 5:13; Lk. 8:32

5:13 Jesus gave them permission. And after coming out, the unclean spirits entered the swine; and the herd rushed down the steep bank into the sea, about two thousand of them; and they were drowned in the sea.  {kai, (ch)--evpitre,pw (viaa--3s) to allow someone to do something, to permit it--auvto,j (npdn3p) them=the demons--kai, (ch)--evxe,rcomai (vpaann-p) lit. having gone out—to, pneu/ma (n-nn-p) the spirits—to, avka,qartoj (a--nn-p) unclean--eivse,rcomai (viaa--3p) entered into—eivj (pa)--o` coi/roj (n-am-p) swine, pigs--kai, (ch)--o`rma,w (viaa--3s) 5X, swift and violent movement from one place to another, usually uncontrolled by reason, rushed headlong--h` avge,lh (n-nf-s) 7X, a flock or herd--kata, (pg) used to indicate space, down--o` krhmno,j (n-gm-s) 3X, only in this account, a precipice, a cliff, steep bank—eivj (pa)--h` qa,lassa (n-af-s) the Sea of Galilee--w`j (ab) used in comparisons, like, as, about--disci,lioi (apcnm-p) two thousand--kai, (ch)--pni,gw (viip--3p) 3X, to apply pressure around the neck, to choke or strangle, context indicates drowning is in view; lit, the pigs were being choked to death one by one—evn (pd)--h` qa,lassa (n-df-s) in or by the sea}

5:14 Their herdsmen ran away and reported it in the city and in the country. And the people came to see what it was that had happened.  {kai, (ch)--o` (dnmp+)--bo,skw (vppanm-p) 9X, to tend to animals, to see to their needs, to herd or shepherd--auvto,j (npam3p) them=the pigs, “their”--feu,gw (viaa--3p) to seek safety by flight, to run away, to flee--kai, (cc)--avpagge,llw (viaa--3p) to give an account of something, to report, announce, proclaim—eivj (pa)--h` po,lij (n-af-s) the nearest city--kai, (cc)—eivj (pa)--o` avgro,j (n-am-p) lit. the countries, open rural space as opposed to a city; the estates or farms that were in that region--kai, (ch)--e;rcomai (viaa--3p) they came, those that heard the reports of the herdsmen--ei=don (vnaa) to see, infin. of purpose--ti,j (aptnn-s) what, which--eivmi, (vipa--3s)--o` (dnns+)--gi,nomai (vprann-s) lit. the thing that had become, what had happened}

Exposition vs. 13-14

1. Although Mark and Luke both indicate that Jesus Christ gave the demons permission to enter the swine, Matthew records the actual command to leave the man and depart.  Matt. 8:32; Lk. 8:32

2. Clearly, this is a matter of Jesus Christ expressing his authority over the multitude of demons that inhabited this man, demonstrating His superior power to this legion that inhabited the man.

3. It should be observed that the demons do not make any request to possess any other person in the area, since demon possession does not occur apart from the volition of the individual.

4. None of the synoptic writers explains the reasoning of Jesus Christ, but they all acknowledge that He granted the demons their request to be cast into the herd of swine.

5. One reason for casting the demons into the swine would be to demonstrate to the man (as well as the other observers) the reality of and the scope of the deliverance that Jesus Christ granted.

6. Many interpreters have addressed the moral questions that seem to arise from this incident, including both the massive loss of animal life, and the economic impact on an innocent third party.

7. The first question is moot, since Jesus Christ makes it plain in His teachings that the value of men and animals is not to be compared.  Matt. 10:31, 12:12

8. Therefore, the only real issue would seem to be the loss that was suffered by the owner(s) of the pigs in the herd.

9. Two distinct possibilities exist; the first is that the owner of the swine was a Gentile (most likely) but was raising unclean animals within the borders of Israel.

10. The second possibility is that the owner of the pigs was a Jew, who was in gross violation of the Mosaic Law respecting the clean and the unclean.   

11. Therefore, some interpreters are content with the fact that Jesus Christ did this, since they view it as a judgment on one practicing an unacceptable trade in Israel.

12. Although this many be the case, the reality that must be kept in view is the great deliverance that God provided for one man is far more significant than any loss of animal life, or any financial matter in this world.

13. The following observations are also germane to this incident.

a. As the Lord of all creation, Jesus Christ has the right to dispose of any aspect of that creation by virtue of His sovereignty over His creation.  Ex. 9:29, 19:5; Job 41:11; Ps. 50:12

b. Therefore, they are His pigs, and if He wants to destroy them, that is His prerogative.

c. However, it should be noted that there is no evidence that Jesus Christ destroyed the pigs; rather, that came as the result of the swine reacting to the demons moving into the herd.

d. Additionally, by casting the demons into the swine, Jesus Christ allowed those present to closely observe the destructive nature of the demons.

e. This miracle provides a visual lesson to the fact that the demons are by their nature very destructive; they were destroying the man (men), they caused the destruction the pigs, and they will destroy anything over which they can gain influence. 

f. Finally, it must be noted that Jesus Christ did not originate this idea; the idea was that of the demons, whose purposes we certainly do not know.

g. In other words, this is an example of the permissive will of God, not necessarily His directive will.

14. The point here is to demonstrate the serious nature of demonic influence, as well as demonstrating Jesus' power over the forces of darkness in the larger battle for the souls of humanity. 

15. Therefore, those that impugn the character of Jesus Christ for His part in this incident betray their lack of understanding of the Bible, a lack of compassion on the man involved, and an overriding arrogance.

16. After leaving their human host, the demons enter into the pigs, which produces an immediate and startling consequence.

17. The next detail that all three of the synoptic writers include is quite important, since it allows the interpreter to fix the geographic area in which this event occurred.

18. As noted by McGarvey, “About a mile south of Khersa a spur of the mountain thrusts itself out toward the lake so that its foot is within forty feet of the water line.  This is the only spot on that side of the lake where the mountains come near the water.  The slope is so steep and the ledge at its foot so narrow that a herd rushing down could not check itself before tumbling into the water”

19. Mark alone provides an estimate of the number of pigs in the herd, which he places in the vicinity of two thousand.

20. While Mark does not say if more than one demon possessed more than one pig, the number of them is mentioned in order to emphasize just how many spirits had been inhabiting these two men.

21. Again, this should inform us that Satan is not limited in terms of troops; in spite of the fact that he is outnumbered in the angelic conflict by a two to one margin, he has the luxury of using multiple demons on a single person when it suits his purposes.

22. The verb translated as rushed is o`rma,w (hormao), which means to stampede or rush headlong in an uncontrolled and unthinking mass; whatever direction each pig had been facing, each of them turned toward the sea and made a mad dash for the water.

23. After their rush off the steep cliffs, the entire herd continued its plunge into the Sea of Galilee, where all the authors agree they were drowned.
24. Mark and Luke use slightly different forms of the same verb to describe the event; however both have the idea of choking someone by stopping the breathing by constriction or other means.  Matt. 18:28 
25. Although the pigs rushed headlong into the water as a result of their encounter with the demons, it should be noted that pigs can swim.
26. This is important, since the pigs’ natural instinct toward self-preservation is overpowered by the destructive nature of the demons that now possessed them.
27. This had to be something for which the demons were not prepared, since they clearly wanted to occupy any host in the area so they could remain in that region.

28. This would seem to be a demonstration of the destructive and insane nature of the demons, who apparently seek to destroy the very host they need in which to reside.  Mk. 9:22

29. As the only local eyewitnesses of what had happened, the men herding the pigs immediately head back to town, and begin informing those in the city about what had occurred.

30. Since the name of the town is not mentioned, it is useless to speculate; however, the implication is that the town was not a significant distance from where this event took place.

31. The use of the verb feu,gw (pheugo—ran away, fled) indicates that these men were seeking safety from that which caused them fear; there is little doubt that they would have been quite nervous about this turn of events.

32. They certainly would have wanted to immediately notify the owner(s) of the pigs about what had happened, so they could make the point that they were not to blame for the loss of the herd.

33. There is also the added consideration about the disposition of the pigs; it is unlikely that the owners would not have attempted to salvage what they could from the sea.

34. In fact, since there is never a complaint about the loss of the pigs, it seems likely that the herd (which was probably being fattened for slaughter) was salvaged from the water, dressed and sold anyway.

35. In any case, the men not only report this incident to those in the city, they go to those that lived in the immediate rural environs and related the story to them

36. Based on this, some interpreters have concluded that the herd of swine was likely a group enterprise, with many people owning and profiting from this herd.

37. Even if the men related the facts of the incident in conservative terms, one can imagine it would only be received with some incredulity.

38. There is no indication that the men embellished the story, but likely described the event in completely accurate terms; nevertheless, those familiar with the demonized men would have found it very difficult to believe.

39. As we will see in the following verses, their recounting of the incident would provoke a predictable response; people would want to see something of this magnitude had indeed occurred.

5:15 They came to Jesus and observed the man who had been demon-possessed sitting down, clothed and in his right mind, the very man who had had the "legion"; and they became frightened.  {kai, (ch) then, not translated--e;rcomai (vipn--3p)--pro,j (pa)--o` VIhsou/j (n-am-s)--kai, (ch)--qewre,w (vipa--3p) not simply saw, but carefully observed--o` (dams+)--daimoni,zomai (vppnam-s) although technically not demonized at this point--ka,qhmai (vppnam-s)--i`mati,zw (vprpam-s) 2X, lit. having been clothed and still being clothed--kai, (cc)--swfrone,w (vppaam-s) 6X, to be able to think in a sound or sane manner, in the right mind—o` (dams+)--e;cw (vpraam-s) the one having had--o` legiw,n (n-am-s)--kai, (ch)--fobe,w (viap--3p) to be apprehensive, afraid, frightened, fearful}

5:16 Those who had seen it described to them how it had happened to the demon-possessed man, and all about the swine.  {kai, (cc)--dihge,omai (viad--3p) 8X, to relate, describe or convey something in a detailed manner, to give a full explanation--auvto,j (npdm3p) those that came out from the city and surrounding areas--o` (dnmp+)--ei=don (vpaanm-p) is this limited to the herdsmen, or did the disciples add their description as well?--pw/j (abt) how?--gi,nomai (viad--3s) it became, it happened--o` (ddms+) the one being demonized--daimoni,zomai (vppndm-s)--kai, (cc)--peri, (pg) concerning, about--o` coi/roj (n-gm-p) pigs}

5:17 And they began to implore Him to leave their region.  {kai, (ch)--a;rcw (viam--3p) to initiate an action, to begin--parakale,w (vnpa) comp.infin. to exhort, encourage, to appeal to, to urge--auvto,j (npam3s) him=Jesus--avpe,rcomai (vnaa) indirect disc.--avpo, (pg)—to, o[rion (n-gn-p) region, district, territory--auvto,j (npgm3p) of them, “their”}

Exposition vs. 15-17

1. This incident had taken place in the very early evening, as it was getting dark, which only added to the unsettling nature of what transpired.

2. The men in charge of the herd of swine (we are not told how many there were) immediately departed the scene; most likely, they were intent on reporting to the owners of the swine what had happened.

3. Nevertheless, in spite of the fact that the city was not too far away (one-half mile according to McGarvey), their determination to publish this event in the surrounding area must have extended into the next day.

4. Therefore, although there is no indication in any of the synoptic records, Jesus Christ and those with Him must have spent the night along the beach where all this took place.

5. The extent to which they published this event may again suggest that the herd was a group enterprise, with many in the city and surrounding areas being involved in the ownership of the pigs.

6. The subjects of the verb came would then be those that resided in the city and those that resided in the surrounding countryside; Matthew indicates that the whole city came out to see what happened for themselves.  Matt. 8:34

7. There seems to be little doubt that the men had identified the man that was responsible, so the assembled group comes to Jesus.
8. The important thing to note in their response is that they observed the man, which uses the Greek verb qewre,w (theoreo), rather than the simple verb ble,pw (blepo—see).

9. The force of this is that they did not simply see the man, with whom they were all quite familiar, they observed him with a sufficient attention to the details that they could form mental conclusions as they inspected the situation.

10. Although the tense of the participle daimoni,zomai (daimonizomai) is technically incorrect since it is a present participle, it should be recognized that the people would have likely referred to him by this title.

11. From their perspective, he was the demon possessed man, although such was actually no longer the case.

12. Mark now uses a series of participles to describe the attendant circumstances of the man that had been demon possessed.

13. The first thing that was evident to them was that this previously unrestrained lunatic was now sitting at the feet of Jesus Christ in a tame and submissive manner.  Lk. 8:35

14. The second thing those people observed was that the man that had previously ran naked through the mountains was now clothed; no doubt, one of those accompanying Jesus provided the clothing for the man.

15. The third participle indicates that the overt physical changes that they could see were evidence of the fact that he was in his right mind.
16. The Greek verb swfrone,w (sophroneo) is used of good mental health, demonstrating the ability to think in a sound or sane manner, with an emphasis on the ability to control oneself.

17. This empirical evidence, which was quite compelling to those that saw it, is certainly confirmation of the story that the herdsmen had reported to the people.

18. Therefore, when they observe this man, who had previously been running naked, unrestrained, self-destructive, and violent toward anyone coming near him, sitting in a docile fashion, and acting in a sane manner, it had a tremendous impact on those that witnessed it.

19. Mark adds a parenthetical explanation about this man, since he did not want there to be any doubt as to the identity of the man in view.

20. In this case, he uses the appropriate form of the participle to denote that this was the same man that had had the legion.
21. The reaction of the people was the opposite of what one might expect; rather than see Jesus as One that offered a great deliverance to one that seemed beyond hope, these people saw Him as a threat to them.

22. One can understand that an event of this magnitude would evoke some awe and possibly fear; however, we are not given the precise reason as to why the crowd acts as it does.

23. In light of the fact that nothing is ever said about the loss of the herd, it does seem likely that those involved in the enterprise would seek to salvage what they could.

24. Further, nothing is mentioned about the very obvious benefit to the man in view, or the benefit to those that had been terrorized by the demoniac.

25. What we are told is that the people did not respond to this event with anything but fear, suggesting that this great miracle only produced extreme fright in those assembled.

26. The Greek verb fobe,w (phobeo—fear) denoted a profound state of apprehension, fright, fear, or terror, and should likely be given ingressive force.

27. There is little doubt that this was beyond their comprehension, and rather than seek its meaning, they reacted with the typical human response to the unknown.

28. Verse 16 records the fact that when these people came out from that area, they were treated to a retelling of the events that surrounded this incident.

29. The unidentified they should likely not be limited to the herdsmen, since there were also a number of disciples with Jesus Christ that were eyewitnesses to the event; in fact, it may not include the herdsmen at all.

30. The disciples of Jesus Christ were likely the only ones that could have related the full story since it is unlikely that the herdsmen (who were some distance away) would have heard the conversation between the man, the demons, and Jesus Christ.

31. The verb Mark uses is dihge,omai (diegeomai), which means to provided a detailed account of something, to describe it in full.

32. Their story emphasized the demon possessed man, with the pigs only seeming to be an afterthought, which would certainly not have been the emphasis of the herdsmen.

33. While one might expect people to have reacted somewhat differently, the text is plain that they allow their fear to dominate them, and begin to urge Jesus Christ to leave their region.

34. Again, we are not told what it is that scared these people so much, but they did not express even the slightest curiosity, nor did they ask Him any questions.

35. Some have suggested that these people thought the destruction of the pigs meant that Jesus Christ was there to harm them, and they certainly would have not wanted any more of that.

36. Others have suggested that the news of Jesus Christ had reached this Gentile region and that they had accepted the Pharisees’ view that Jesus was Himself demon possessed.

37. That seems unlikely, since the official pronouncement for the delegation at Jerusalem had not been made until the previous day.  Mk. 3:22

38. It seems more likely that these people recognized the great power of God that had been manifested in this event, and such a display left them unnerved in light of their own spiritual condition.

39. These people express the irony of negative volition; they are more comfortable with a demon possessed man terrorizing their community than they are with the Son of God being in their presence.

40. However, that is the nature of negative volition; they are more at ease with Satan than they are with the light and the truth.  IJn. 5:19

41. The agreement was unanimous according to Luke, who records the fact that this was the desire of all those that came out to meet Jesus.  Lk. 8:37 

5:18 As He was getting into the boat, the man who had been demon-possessed was imploring Him that he might accompany Him.  {kai, (ch) not translated--evmbai,nw (vppagm-s) temporal, while, as; to step into an area, generally used for boarding boats, ships--auvto,j (npgm3s) part of genitive absolute part.—eivj (pa)—to, ploi/on (n-an-s) the same boat they had arrived in--parakale,w (viia--3s) he kept on asking, exhorting, “imploring”--auvto,j (npam3s) him=Jesus--o` (dnms+)--daimoni,zomai (vpaonm-s) the one having been demonized--i[na (cc) expresses the man’s intended purpose, in order that, so that--meta, (pg) with, accompanying--auvto,j (npgm3s)--eivmi, (vspa--3s) he might be, go}

5:19 But He did not let him, but He said to him, "Go home to your people and report to them what great things the Lord has done for you, and how He had mercy on you."  {kai, (ch) but—ouv (qn)--avfi,hmi (viaa--3s) to permit or allow something--auvto,j (npam3s) him, the demonized man--avlla, (ch)--le,gw (vipa--3s) He says, Jesus says--auvto,j (npdm3s)--u`pa,gw (vmpa--2s) to leave one’s presence, to go away, to depart—eivj (pa)--o` oi=koj (n-am-s) the house--su, (npg-2s) your house, your household--pro,j (pa) to, toward--o` (damp) the ones--so,j (ap-am2p) the ones your--kai, (cc)--avpagge,llw (vmaa--2s) to give an account, to proclaim, announce, to tell--auvto,j (npdm3p) to them--o[soj (-apran-p) as great as, as much or many as, the types of things--o` ku,rioj (n-nm-s)--su, (npd-2s)--poie,w (vira--3s)--kai, (cc)--evlee,w (viaa--3s) to be concerned about someone, to show pity, compassion, or mercy--su, (npa-2s) to you}

5:20 And he went away and began to proclaim in Decapolis what great things Jesus had done for him; and everyone was amazed.  {kai, (ch) and, then--avpe,rcomai (viaa--3s) to depart, to go away--kai, (cc)--a;rcw (viam--3s) began--khru,ssw (vnpa) to proclaim, comp.infin.—evn (pd)--h` Deka,polij (n-df-s) the ten cities, the region east of the Jordan--o[soj (-apran-p) as many as, as great as--poie,w (viaa--3s)--auvto,j (npdm3s) to him, the demonized man--o` VIhsou/j (n-nm-s)--kai, (ch)--pa/j (ap-nm-p) all of them--qauma,zw (viia--3p) to wonder, to marvel, be astonished or amazed}

Exposition vs. 18-20

1. The repeated requests from those that lived in the area where this all took place had their desired effect; Jesus Christ determined to immediately leave the area.

2. This is consistent with the doctrine of volition, in which God and His Son do not force people to do things they do not want to do, even when it may be in the best interests of the people to do so.

3. Jesus Christ does not take even a moment to attempt to get them to reconsider, but took this as an indication of the leading ministry of the Holy Spirit to leave the region.

4. These people had seen and heard about an obvious manifestation of the great power that Jesus Christ wielded; however, they responded with fear and unbelief.

5. Jesus Christ does not seem to take offense; He merely continues His lifestyle of seeking the positive volition that existed, practicing the very principle He instructed His disciples to practice.  Lk. 9:5, 52-56, 10:16

6. Verse 18 begins with a Greek construction that Mark has used only once to this point (Mk. 5:2); the genitive absolute is a construction that most often uses a participle and a noun, both in the genitive case, which are largely unconnected with the rest of the sentence.

7. A genitive absolute construction serves as a dependent clause, usually at the beginning of a sentence, in which the genitive noun is the subject of the dependent clause (normally a nominative) and the participle takes on the role of the predicate.

8. The tense of the participle is the key to translating the clause, with the present participle most often being used of contemporaneous action, and the aorist participle denoting antecedent action to the main sentence.

9. Typically, the aorist genitive absolute will be translated as following or after, while the present participle (as in this case) is translated as or while. 

10. The boat in view would have been the same boat in which Jesus Christ and His disciples arrived on the previous evening.

11. Although they are not mentioned after the initial departure from Galilee, those that had accompanied Jesus in the other boats also appear to have remained through all this, and now depart with Jesus.  Mk. 4:36

12. Additionally, while he is not mentioned in either Mark’s or Luke’s account, there was another demon possessed man that had been delivered at the same time.

13. Since Matthew does not mention this final incident, and Mark and Luke do not mention the second man at all, some have concluded that the second man remained an unbeliever after the exorcism, which is entirely possible.  

14. In that regard, he would have been a candidate for the return of the demons, fulfilling what Jesus Christ taught in Matthew.  Matt. 12:43-45

15. Although this man had been content to sit at Jesus’ feet and listen to whatever he said, he likely did not expect the response of those that came out from the town and surrounding region.

16. As he recognized that these people were going to drive Jesus from the area, he determined that he was not going to be left behind.

17. It is quite evident that the man that had been demon possessed was profoundly affected by his deliverance, and wanted to join Jesus Christ and His followers.

18. Some have suggested that he was afraid that once Jesus Christ left, the demons might return and begin his torment all over again.

19. However, it seems more likely that the man had chosen to believe in Christ, recognized the great grace that had been shown him, and wanted to continue in Jesus’ presence.

20. Perhaps, he wondered what greater things Jesus Christ might do for him, given the fact that his first encounter with Jesus had produced such amazing results.

21. What is clearly evident here is the sharp contrast between devotion of the man that had been the recipient of God’s grace and those that simply responded with fear and unbelief.

22. What may not come across in the English translations, but is clear from the Greek, is that the man is not simply asking to be allowed to accompany Jesus; he is seeking to continue with Jesus Christ as a disciple.  Mk. 3:14

23. As one might visualize, Jesus Christ had to turn and walk away from those assembled, move back toward the boat, and finally enter it to depart.

24. During all this time, the man that had been demonized was continuing to make his request of Jesus; the imperfect of the verb parakale,w (parakaleo) indicates that he was urging Jesus repeatedly to grant his request.

25. Luke strongly emphasizes this man’s request, as he begins his sentence with the verb to emphasize the repeated action of the man.  Lk. 8:38

26. Luke also uses a different verb de,omai (deomai), which means to ask or beg for something that one strongly desires by using a pleading tone.

27. In that regard, the man serves as an example of the normative response to receiving the grace of God, salvation, and deliverance from a very tortured existence.

28. This is the third of three examples of imploring or begging Jesus Christ for something in this incident.

a. The first is the demons begging Jesus Christ not to punish them, but to allow them to take possession of the pigs.  Mk. 5:12

b. The second example is the fearful and unbelieving crowd begging Jesus Christ to depart from their region.

c. The third is this man, imploring Jesus Christ to allow him to continue with Him as a disciple, like the twelve.

29. Ironically enough, Jesus Christ answered the first two illegitimate requests in a positive way, while denying the commendable request of the formerly demonized man.

30. This should be good evidence that believers do not always know the will of God on given occasions, and should not be too quick to assume that they know what Jesus Christ will do.

31. This is one of the very rare examples of Jesus Christ declining a request from someone to follow Him.

32. Mark offers no explanation as to Jesus’ reasoning, as he very succinctly states in verse 19 that He did not allow/ permit him to do so.
33. Although commentators offer various suggestions as to why Christ refused to take the man along, there are a few obvious reasons that explain why He did not.

a. The first is His stated purpose at the First Advent, which was directed almost exclusively toward the lost sheep of the house of Israel.  Matt. 10:6, 15:24

b. The second is that the inclusion of a Gentile in the inner circle of the disciples would certainly form a stumbling block not only for His disciples, but for others also.

c. The third reason would relate to the principle of evangelism; the man would become a witness for Jesus Christ, and take his message about Jesus Christ to those in that region, which would ultimately result in additional work in this region.  Mk. 7:31

34. It is evident that the man had not received much instruction from the Lord, and so would not be able to communicate any significant doctrinal teaching; however, but the simple report of his deliverance would stir interest in those who heard and were positive.

35. Nevertheless, it is evident that this command runs counter to the injunctions that Jesus gave to others when He delivered them.  Mk. 1:43-44, 7:36  

36. The reasoning here is that the Decapolis was primarily a Gentile community, and Jesus did not face the danger of arousing a messianic frenzy, inciting political activity, or antagonizing the religious leadership.

37. Further, the problems that Jesus Christ had with the massive crowds were not going to be an issue here, since he was departing immediately.

38. Jesus Christ also provides very specific instructions as to where the man was to go initially, and what he was to report.

39. He was to begin by returning to his previous household and providing an explanation of had happened to those in his immediate family.

40. This makes perfect sense in terms of evangelism, since those that experience the new birth would naturally desire the same blessing for their relatives.

41. Note that while the man may envision a glorious ministry with Jesus Christ, he is simply told to return to his previous environment and proclaim the reality of his deliverance and salvation.

42. One intriguing thing in Jesus’ command is that He uses the plural of the correlative pronoun o[soj (hosos—what things, what type of things), indicating that the casting out of the demons (as great as that was) was not the end of the blessings Jesus provided.

43. In fact, that was merely the beginning of the blessings, as he was restored to sound mental health No longer tormented, naked, and self-destructive), and was delivered from the domain of darkness into the kingdom of God’s Son.  Col. 1:13-14

44. There can be little doubt that Jesus Christ instructed the man with respect to his salvation, informing him that his sins had been forgiven, and instructing him to avoid anything that might bring him into bondage to the demons again.

45. His message was to emphasize what the Lord has done for you; the man was not to extol his part in all this, but to stress God’s power and mercy in his deliverance.

46. The title Lord is designed to focus the man and his hearers on the God of Israel as the source of these blessings, and not Jesus Christ specifically.

47. Although it is clear that Jesus Christ attributes His actions in delivering the man to God Himself, the man attributes these blessings to Jesus Christ, since his proclamation centers on what things Jesus had done for him.
48. Although Christ had told him to go to his own people, the man traveled throughout the area of the Decapolis, reporting what had happened to him; it is not specified if this was a form of disobedience, or merely his understanding of Jesus’ command.

49. In either case, there is nothing in Mark’s account that suggests that this was not simply zealous obedience on the part of a very motivated witness, which is consistent with what we have seen in others that experienced healing or deliverance.

50. The people who had known him the best were the most aware of his condition; when they saw the change in his behavior and lifestyle, it would have had a dramatic impact.

51. However, we are not told of any conversions as the result of the man’s diligent witness in the Decapolis; rather, we told only that this event produced a significant amount of wonder and amazement in the populace.

5:21 When Jesus had crossed over again in the boat to the other side, a large crowd gathered around Him; and so He stayed by the seashore.  {kai, (cc)--diapera,w (vpaagm-s) 6X, to cross over, generally used of crossing bodies of water; genitive abs.--o` VIhsou/j (n-gm-s)—evn (pd)—to, ploi/on (ndnsc) in the boat--pa,lin (ab)—eivj (pa)—to, (dans+)--pe,ran (ab) adv. of place, what is across or opposite something else--suna,gw (viap--3s) note passive, were gathered together--o;cloj (n-nm-s)--polu,j (a--nm-s) of numbers, many, much, great, large--evpi, (pa) lit. upon--auvto,j (npam3s) Him--kai, (cc)--eivmi, (viia--3s) He was, continued--para, (pa)--h` qa,lassa (n-af-s) alongside the seashore}

5:22 One of the synagogue officials named Jairus came up, and on seeing Him, fell at His feet  {kai, (cc) not translated--e;rcomai (vipn--3s) came--ei-j (apcnm-s) one--o` avrcisuna,gwgoj (n-gm-p) 9X, lit. a chief officer of the synagogue, seems to be the chief officer--o;noma (n-dn-s)--VIa,i?roj (n-nm-s) lit. Jairos by name--kai, (cc)--ei=don (vpaanm-s) lit. having seen--auvto,j (npam3s) Him--pi,ptw (vipa--3s) falls down--pro,j (pa) to, toward, at--o` pou,j (n-am-p)--auvto,j (npgm3s) Jesus}

5:23 and implored Him earnestly, saying, "My little daughter is at the point of death; please come and lay Your hands on her, so that she will get well and live."  {kai, (cc)--parakale,w (vipa--3s) encouraged, exhorted, implored, begged--auvto,j (npam3s) Him--polu,j (ab) many times, greatly, urgently--le,gw (vppanm-s) saying--o[ti (ch) introduces content of his speech—to, quga,trion (n-nn-s) diminuitive of daughter, but does not denote age; “my little girl”--evgw, (npg-1s) gen. of relationship--evsca,twj (ab) from the word for last, finally, lastly--e;cw (vipa--3s) having; this is an idiom for being extremely sick, at the point of death--i[na (ch) non-final use, “that”; presupposes a verb of wanting or wishing, like thelo--e;rcomai (vpaanm2s) having come--evpiti,qhmi (vsaa--2s) to place upon, to lay upon--h` cei,r (n-af-p) the hands--auvto,j (npdf3s) Your--i[na (cs) purpose, so that, in order that--sw,|zw (vsap--3s) she might be saved, delivered, “healed”--kai, (cc)--za,w (vsaa--3s) might live, keep on living}

Exposition vs. 21-23

1. Verse 21 begins with another genitive absolute construction, which provides circumstantial information for the reader, but is grammatically unconnected with the sentence that follows.

2. There is a significant textual issue in verse 21, which, as is regularly the case, does not materially affect the proper interpretation of the verse.

3. The phrase that the New American Standard includes about Jesus being in the boat is one of the points of contention; the Nestle Aland text places the prepositional phrase in brackets, as does Metzger in his Textual Commentary on the New Testament.

4. However, in this case, there are sufficient reasons for including the text, not the least of which is Mark’s consistency about noting the presence of a boat; this likely stemmed from the Petrine influence on Mark’s writing.  Mk. 4:1,36, 5:2,18

5. The second textual issue revolves around the phrase pa,lin eivj to. pe,ran (palin eis to peran—again to the other side); one issue is the placement of the adverb pa,lin (palin—again), which is found both before and after the prepositional phrase.

6. The second issue is whether or not the prepositional phrase eivj to. pe,ran (eis to peran) is part of the original, but careful consideration of this Gospel of Mark would suggest that it was.  Mk. 4:35, 5:1,21, 6:45, 8:13

7. While there is agreement that the sentence is a little clumsy, there does not appear to be any overreaching reason to change the word order as we find it in the majority of the texts.

8. The sequence of events that occur on and around the Sea of Galilee are all designed to demonstrate the power and authority of Jesus Christ over things that are beyond human control.  Mk. 4:36-5:43

9. The first is the weather, the second is the subjugating a host of demons, the third deals with the healing of the woman with an apparently incurable condition, and the fourth is the apparent conquering of physical death.

10. Outside of the first, all the following incidents bring up the issue of ceremonial uncleanness, which has been raised before in Mark.  Mk. 1:40-42

a. If an unclean person came into contact with a clean person, the clean person was rendered unclean; one can communicate uncleanness, but not vice versa.

b. It is evident that Jesus would have contacted ceremonial uncleanness on this and other occasions, which certainly included the times he touched the dead.  Lk. 8:54; Num. 19:11

c. Nevertheless, there is nothing to stop Jesus Christ from violating ceremonial aspects of the Law without committing sin, since some of the ceremonial aspects of the Mosaic Law did not actually involve sin.  Lev. 15:1-5

11. One very clear fact emerges; Jesus Christ was not concerned with the ceremonial aspects of the Law when it came to helping others.

12. Additionally, when confronted with ceremonial uncleanness, things did not work for the Son of God the way they normally worked for men; those that were unclean did not render Jesus Christ unclean.

13. Instead, He demonstrated Himself to be above all that; He repeatedly demonstrated His supreme authority to make that which was unclean clean.

14. Verse 21 serves as a transition from the story about the demonized man to the story about the raising of Jairus’ daughter, explaining the geographic relocation of Jesus Christ back to the area of Capernaum.

15. It would appear that Jesus Christ left by boat toward evening of one day, and returned to the same general location sometime on the next day, likely relatively early in the day.

16. There is no indication whether the crowd assembled before, during, or after His arrival; although the town is not named, it seems most likely that it was Capernaum.

17. It would seem likely that people would return the next day to the site where Jesus had been the previous day; therefore, it is reasonable to conclude that there were some already present when Jesus Christ and His disciples arrived.

18. However, it would not take long for the word to circulate that Jesus Christ had returned, resulting in greater numbers coming to the seashore.

19. One obvious contrast here is that Jesus was met only by two demonized Gentiles on the east side of the Sea, but is met here by a very large crowd.

20. Additionally, there is the contrast between the wholesale rejection of Jesus by those in the Decapolis, and the enthusiastic reception by those in Galilee.

21. Ironically enough, while the rejection by the Gentiles does speak to their volitional response to Jesus, one should not conclude that this enthusiastic greeting speaks to the positive volition of the crowds.

22. Although we are not told specifically, if this was anything like the previous day, Jesus Christ continued to teach in parables; we are told nothing of any miraculous activity until the two healings later in this chapter.

23. It would also seem reasonable that some of those that accompanied Jesus Christ to the eastern shore would have related the events of the previous evening, including the calming of the storm and the spectacular exorcism.

24. This would have generated even more excitement among the masses, which were doubtless hoping for many more miraculous displays from this Man.

25. While there is some question as to how we are to understand the prepositional phrase evpV auvto,n (ep auton—“around Him”), it likely refers to the overt behavior of those in the crowd, who were continuing to crowd in upon Him.
26. Alternately, one can understand the phrase to mean that the crowd had assembled because of, or on account of Jesus.

27. This is most likely how it should be understood, since Luke informs us that the crowd had assembled on the next day because they had been waiting for/expecting Jesus.  Lk. 8:40

28. In this case, Jesus Christ does not resort to the boat to provide a mobile pulpit, He stayed right on the shore of the Sea of Galilee, which was likely designed to provide Him an easy escape route if things got out of hand.

29. In this case, God the Holy Spirit had Jesus Christ exactly where He wanted Him, which was on the land; this allowed for an important man in Capernaum to approach Jesus.

30. What happens next is quite unexpected, which causes Luke to use the interjection ivdou. (idou—look, behold, pay attention) to draw attention to the unusual nature of what is about to transpire.

31. Since a synagogue official would be connected and immersed in the religious establishment, which was dominated and controlled by the Scribes and Pharisees, he would have had to know the official stance on Jesus Christ.

32. It is highly unlikely that he would not have been aware of the pronouncement that had been sent from Jerusalem about the fact that they deemed Jesus Christ to be possessed by Satan.

33. Although there is no indication that this man was a Scribe or Pharisee, he was likely the most important man in the synagogue in Capernaum.

34. It appears in certain contexts that each synagogue had a man, or a group of men, who acted as the overseers and administrators of the synagogue and its services.  

35. In Acts 13:15 the term avrcisuna,gwgoj (archisunagogos) is used in the plural, suggesting there was a group of men responsible; however, each of the other eight usages is singular, and with the definite article, suggesting that one man was considered as the ultimate leader or president of this group.

36. As MacArthur observes, “the man who received this honor would be a man who was respected, a religious man, a man of devotion, a man of mature leadership, a non-clerical local official in the synagogue in Capernaum, selected by the people to be a part of a group of elders…who would give leadership. He was the epitome of the Capernaum religious establishment.”

37. There can be no doubt that this man was familiar with Jesus Christ, since he would certainly have been present in the synagogue for the casting out of the demon.  Mk. 1:21-27

38. Additionally, since Jesus Christ did many of His miracles in and around Capernaum, this man would have been familiar with many of His healings, exorcisms, etc.

39. Although some manuscripts omit the name Jairus, the evidence indicates that it was part of the original; this is also confirmed by the fact that Luke supplies the same name.  Lk. 8:41

40. By providing the name of the official in view, both Mark and Luke are attesting to the historical veracity of their accounts; one could easily have researched this matter in Capernaum and found both accounts to be accurate.  

41. Although the demonized man in the previous account and Jairus, the respected leader of the synagogue, have nothing in common, both approached Jesus Christ in exactly the same manner, as recorded at the end of verse 22.

42. In both cases, this is not the action of one that is worshipping Jesus; this is the action of one pleading with another that is in the position to grant the supplicant a favor.

43. For an elder of the synagogue (or even the president) to bow down before any man was considered  unusual, however, his need overcame whatever reluctance he may have had about approaching Jesus Christ.

44. One would suspect that he believed Jesus Christ to be his last resort, since he was very aware of the fact that his daughter was lying at the point of death.

45. As in verse 10, which uses the exact same construction as the first portion of verse 23, there is a repeated and energetic appeal to Jesus.

46. The object of his repeated requests to Jesus Christ is the Greek term quga,trion (thugatrion), which is a diminutive form of quga,thr (thugater—daughter); this suggests that she was under 12 years of age, since, after that age the female was referred to as a young woman.     

47. We find out later in Mark, and from Luke that the girl was exactly 12 years old and that she was his only daughter. Mk. 5:42; Lk. 8:42

48. The Greek phrase evsca,twj e;cei (eschatos echei—having finally) is an idiom that is used to describe the condition of one that is at the farthest reaches of life, one that is at the point of physical death.

49. Although Matthew indicates that Jairus stated that his daughter had just died, the construction is one that suggests she had actually deteriorated to the point that Jairus knew she had entered the deathwatch.  Matt. 9:18

50. Jairus very real expectation was that his daughter was going to die; however, he believed that Jesus Christ could prevent what he believed would be her inevitable death.

51. Jairus believed that Jesus could heal his daughter, and makes it explicit that if Jesus would simply come and lay His hands on her that she would recover.

52. The Greek construction may seem a little awkward, since there is no verb before the conjunction i[na (hina), which is used to express Jairus’ first purpose in approaching Jesus.

53. It may also be awkward to express the reality that this man was emotionally at his wits’ end; his speech may not have been absolutely coherent given his distraught state.

54. In fact, it is evident that he was so desperate that he did not entrust this mission to anyone, no doubt hoping that his status in the community might be a factor in persuading Jesus to come and save his daughter.

55. Nevertheless, most interpreters have recognized that an elided verb of asking or beseeching should be understood before the first i[na (hina) in verse 23.

56. However, the ultimate purpose for his approach is seen at the end of the verse, which is also introduced by the conjunction i[na (hina—in order that, so that).

57. The first purpose is seen in the verb sw,|zw (sozo—to save, to deliver, to rescue), which indicates that he believed that Jesus could deliver his daughter from whatever was killing her.

58. The second purpose is found in the verb za,w (zao—to live), which is used to indicate that she would continue her physical life in this world.

59. His intermediate purpose was to get Jesus to accompany him back to his house and lay hands on his daughter; his primary purpose was to have her restored to health.

5:24 And He went off with him; and a large crowd was following Him and pressing in on Him.  {kai, (ch)--avpe,rcomai (viaa--3s) to go away, to depart--meta, (pg) with, accompanying--auvto,j (npgm3s) him=Jairus--kai, (cc)--avkolouqe,w (viia--3s) were following--auvto,j (npdm3s) him=Jesus--o;cloj (n-nm-s)-- polu,j (a--nm-s) great or large crowd--kai, (cc)--sunqli,bw (viia--3p) 2X, vs. 31; to press or compress, to crowd in so as to make movement or progress difficult--auvto,j (npam3s) him=Jesus}

5:25 A woman who had had a hemorrhage for twelve years,  {kai, (cc)--gunh, (n-nf-s) a woman--eivmi, (vppanf-s) lit. being, having been, “had had”—evn (pd) afflicted with or by--r`u,sij (n-df-s) 3X, used of the movement of liquid, a flow--ai-ma (n-gn-s) of blood--dw,deka (a-can-p) cardinal number 12--e;toj (n-an-p) years}

5:26 and had endured much at the hands of many physicians, and had spent all that she had but was not helped at all, but rather had grown worse--  {kai, (cc)--polu,j (ap-an-p) lit. many things--pa,scw (vpaanf-s) lit. to experience something, whether good or bad; having suffered--u`po, (pg) lit. under, under the care of, used to denote agency--polu,j (a--gm-p) many--ivatro,j (n-gm-p) 7X, those that deal with physical maladies, physicians, doctors--kai, (cc)--dapana,w (vpaanf-s) 5X, to incur expense, to pay those expenses, to spend, to waste, to squander--o` (danp) the things--para, (pg) alongside, with--auvto,j (npgf3s) her--pa/j (ap-an-p) all things, everything--kai, (cc) but, yet--mhdei,j (apcan-s) not one thing--wvfele,w (vpapnf-s) 15X, to provide assistance, to benefit, to be successful, to accomplish something--avlla, (ch) but, instead--ma/llon (abm) comp.adv. to a greater or higher degree, more; alla mallon=but rather—eivj (pa) into—to, cei,rwn (apman-s) 15X, comparative from kakos, worse, more severe--e;rcomai (vpaanf-s) having been coming=continued to deteriorate}
5:27 after hearing about Jesus, she came up in the crowd behind Him and touched His cloak.  {avkou,w (vpaanf-s) having heard, once she had heard--peri, (pg) concerning, about--o` VIhsou/j (n-gm-s)  --e;rcomai (vpaanf-s) having come—evn (pd) in, with--o` o;cloj (n-dm-s)--o;pisqen (ab) behind, in back of Jesus--a[ptw (viam--3s) to make contact, to touch—to, i`ma,tion (n-gn-s) a piece of clothing, a garment, often used of the outer garment--auvto,j (npgm3s) Jesus
5:28 For she thought, "If I just touch His garments, I will get well."  {ga,r (cs) explanatory--le,gw (viia--3s) she was saying, had been saying--o[ti (ch) indir.disc.--eva,n (cs) third class cond.--a[ptw (vsam--1s) to make contact with, to touch, to take hold of--ka;n (ab&qv) kai and ean=even if only—to, i`ma,tion (n-gn-p) an article of clothing, any garment--auvto,j (npgm3s) gen. of possession--sw,|zw (vifp--1s) I will be saved, delivered, healed}

Exposition vs. 24-28

1. Having approached Jesus Christ and having informed Him about the dire circumstances his daughter was facing, Jairus succeeds in getting Jesus Christ to accompany him back to his house.

2. It is not that Jesus Christ could not have healed the girl from where He was; the reality was that what faith Jairus had did not allow him to believe that Jesus could do so from a distance.

3. Therefore, Jesus acquiesces to the request, leaving off whatever He had been doing and departing that area for the house.

4. Once again, in verse 24 we see the crowd, not as something that is positive, but something that is actually hindering Jesus’ progress by crowding around Him.

5. Jesus has already recognized the volatile and dangerous nature of the crowd (Mk. 3:9), which continues to mob Him, and even threatens His safety.

6. No doubt the masses were crowding in so close so as not to miss anything Jesus might do; nevertheless, the situation had the potential for becoming quite dangerous.

7. From what the disciples say later, which seems to betray their exasperation with the circumstances in which they find themselves, it is evident that the scene around Jesus was one bordering on pandemonium.

8. At this point in the narrative, Mark introduces a new character to the proceedings, as he sandwiches the story of the healing of Jairus’ daughter around the healing of this woman with a problematic flow of blood.

9. Given the fact that all the synoptic accounts record this in the same fashion, it seems evident that these two incidents are actually recorded in the chronological order in which they happened.

10. This chapter is designed to demonstrate the absolute power and authority of Jesus, demonstrating Him to be the Master of demons, the One that can cure incurable disease, and can apparently conquer physical death.

11. In each of these situations, the one suffering was unable to do anything about his/her unclean condition; each of them was beyond human help, hopeless, and could do nothing to change his/her circumstances.

12. This forms a perfect picture of mankind prior to salvation, living in spiritual death, unable to change the situation to anything better, and finding deliverance only through Jesus Christ.

13. Unlike Jairus, who is a prominent member of society and whose name is provided, this woman remains anonymous and was considered a social pariah.

14. As we are introduced to this woman, Mark provides the most information of any of the gospel accounts; he explains her affliction, her failed attempts to be healed, and the fact that her condition only continued to deteriorate.

15. Mark introduces all this with seven participial clauses, each of which is designed to provide salient information, until he reaches the main verb touched in verse 27.

16. Only the first participle is in the present tense, since it is used to describe her current, ongoing condition, all those that follow are aorist, providing past information that gradually brings the reader to the moment she touches Jesus.

17. Additionally, by providing all this information prior to the actual encounter with Jesus, Mark allows the readers’ natural sense of compassion to be engaged.

18. Since the participle is normally used to convey ongoing action, this massing of them is designed to convey the ongoing and relentless nature of what she had continued to face over the course of a number of years.

19. The first participle is from the verb eivmi, (eimi—to be), and provides an overall picture of the problem that this woman had suffered with (and was still suffering) for a period of twelve years.
20. He simply describes her condition as one that was characterized by a flow of blood, which is translated in the New American Standard by the word hemorrhage.
21. The modern medical term for this condition is metromenorrhagia/menometrorrhagia, which is defined as excessive or prolonged bleeding at irregular intervals.

22. In this case, there were no intervals; this woman was afflicted with continual vaginal bleeding that had been occurring for as long as Jairus’ daughter had been alive.

23. There is no way to know precisely what the physical problem was that caused this symptom, since the underlying problem may have been one of hormonal imbalance, uterine problems from fibroids to cancer, endometriosis, other forms of cancer, polycystic ovarian disease, hypothyroidism, adrenal insufficiency, hyperthyroidism, or a problem with the blood itself.

24. One thing that is certain is that this woman was suffering a constant loss of blood, which would have been depleting her body of iron, and which would have involved a significant loss of color and strength.

25. This type of female problem would certainly cause a good deal of embarrassment in addition to the potential health risks associated with an ongoing loss of blood.

26. Add to this the religious implications of the Mosaic Law, which dealt with the issue of menstrual impurity and the ceremonial uncleanness it caused.  Lev. 15:19-33

27. This was so significant to the Jews that the subject was explored at length in part of the Mishnah, in the tractates Niddah (menstruating) and Zabim (unclean emissions).

28. Since this woman was in a state of perpetual uncleanness, anyone that came into contact with her became ceremonially defiled; therefore, all that knew about her condition would have scrupulously avoided her, producing a state of prolonged social and religious isolation.

29. Additionally, this social and religious isolation would have made it impossible for her to have a physical relationship, or to support herself, only adding to her depressing situation.

30. The second participial clause uses the verb pa,scw (pascho) to describe her experiences at the hands of the various doctors that attempted to treat her over the course of many years.

31. It is clear that Marks’s description of the medical profession is not favorable; however, it does provide a very clear contrast between what she endured at the hands of professionals, and the immediate cure provided by Jesus.

32. The verb pa,scw (pascho) first meant to experience something, being used in a passive sense to denote that which befell someone, whether good or bad.

33. As its usage developed, the verb came to be used less and less frequently in a good sense, and never is used in this way without some clear indication; therefore, there must be some contextual evidence that the good sense is meant.

34. In the gospels, it is evident that the word is never used to denote a good experience; rather, it is used uniformly of suffering bad things, enduring bad experiences.  Mk. 8:31, 9:12

35. Although Matthew does not mention the doctors, Luke (as might be expected) is somewhat less critical of the medical profession, noting only that she could not be healed.  Lk. 8:43

36. The third participial phrase deals with the expected effects of ongoing, unsuccessful medical treatment, which is the fact that her material resources were slowly but surely used up in the pursuit of a cure.  

37. The verb dapana,w (dapanao) means first to use one’s material resources to pay for something, to spend freely (Acts 21:24); it is used in a bad sense of wasting or squandering one’s resources, as it is to be understood here.  Lk. 15:14; James 4:3

38. As an example of what she had endured and the cost involved, several sources cite Rabbi Jochanan with the following treatment for this type of disorder.  “Bring of gum of Alexandria the weight of a zuzee {a small coin}: and of alum, the weight of a zuzee: and of crocus hortensis the weight of a zuzee: let these be bruised together, and be given in wine to the woman that hath an issue of blood, But if this does not benefit, take of Persian onions thrice three logs, boil them in wine, and then give it her to drink, and say “Arise from thy flux”. 
But if this does not prevail, set her in a place where two ways meet, and let her hold a cup of wine in    her hand; and let somebody come behind her and affright her, and say, “Arise from thy flux”. But if that do no good, take a handful of cummin, and a handful of crocus, and a handful of fenugreek. Let these be boiled in wine, and give them her to drink, and say, “Arise from thy flux.” But if these do not benefit, Let them dig seven ditches: in which let them burn some cuttings of such vines as are not circumcised, {i.e. that are not yet four years old}. And let her take in her hand a cup of wine. And let them lead her away from this ditch, and make her sit down over that. And let them remove her from that, and make her sit down over another. And in every removal you must say to her, “Arise from thy flux.” 

39. The fourth circumstance Mark includes is found in the participle wvfele,w (opheleo), which means to provide assistance to someone, to help, aid, or benefit that person.

40. When used with the negative accusatives ouvdei,j (oudeis—not one thing, no one) or mhdei,j (medeis --not one, no one, nothing), the verb means to be of no use, to effect nothing.

41. This leads to the fifth participle, which makes it explicit that instead of these things helping her or making her better, she simply continued to deteriorate, going from bad to worse.

42. These two participial phrases provide the summary explanation of the serious and depressing circumstances that this woman had continued to endure for a space of twelve years.

43. At some point, and we are not told when or how long it had been, she heard about Jesus Christ, whose reputation in Galilee had already reached legendary proportions.

44. She concluded that Jesus Christ had the power and ability to heal her; therefore, she throws caution and propriety to the wind and joins the crowds following Jesus on that day.

45. It would not be unexpected that she would not want to make her presence publicly known; therefore, she likely covered her face and kept as low a profile as possible.

46. These final two participles effectively bring us to the present time in Mark’s narrative, which culminates in the action of the main verb touched.
47. As with the leper previously, the normal situation in which one that was unclean made anyone with whom they came into contact unclean was reversed.  Mk. 1:41-42

48. Not only did Jesus Christ not become ceremonially unclean, contact with Him instantaneously healed the woman of her infirmity and made her clean.

49. In verse 28, Mark provides some insight into the thinking processes of the woman, who exhibits some superstitious faith (but faith nonetheless) in the ability of Jesus’ garments to cure her from her condition.

50. Mark will later record the fact that the popular expectation, which which may have come to exist because of this incident, was that one needed only to  touch Jesus’ clothing in order to be healed.  Mk. 6:56  

51. The imperfect of the verb le,gw (lego—saying) is here to be taken in an iterative sense, since the context implies that the woman was trying to get up the courage to touch Jesus' cloak by repeating this to herself.

52. Her belief that she would be healed is the translation of the verb sw,|zw (sozo), which means to rescue or deliver from something, and is used in certain contexts to denote physical healing.  Mk. 6:56; Lk. 17:19, 18:42; Acts 4:9

53. When one sees the verb, it calls to mind that it us used reguarly of the salvation that comes through faith in Christ.  Acts 16:30-31

54. In that regard, this record of the woman and her experiences very much mirrors the spiritual realities that existed in Israel at this time.

55. Her efforts to remedy her condition are analogous to the efforts of unbelievers, who seek any means available to them to remedy their lost condition before God.

56. The ineffective physicians mirror the religious leaders of Israel, who are not only unable to provide salvation through their system of works oriented religion, but just make matters worse.  Matt. 23:13,15

57. Their legalistic demands kept increasing, but never provided any relief; rather, human good systems of works only further compounded the problem.

58. The simple act of faith in Christ, as exemplified by the woman touching His clothing, provides an immediate and permanent cure for the sinner.

59. As was seen with the apparently hopeless condition of the demonized man, and as will be seen in the apparent death of Jairus’ daughter, this woman demonstrates that no condition or person is beyond the reach of Jesus Christ.

5:29 Immediately the flow of her blood was dried up; and she recognized in her body that she was healed of her affliction.  {kai, (ch) not translated--euvqu,j (ab)--xhrai,nw (viap--3s) to stop the flow of something, passively, to be dried up--h` phgh, (n-nf-s) 11X, the source of something that gushes or flows out, “flow”—to, ai-ma (n-gn-s) the blood--auvto,j (npgf3s) of her--kai, (cc)--ginw,skw (viaa--3s) to recognize, to perceive, to know—to, sw/ma (n-dn-s) in her body--o[ti (cc) content of the knowledge--iva,omai (virp--3s) to restore someone to health, to heal, to cure--avpo, (pg)--h` ma,stix (n-gf-s) 6X, lit. a scourge, a condition of great distress, torment, suffering}

5:30 Immediately Jesus, perceiving in Himself that the power from Him had gone forth, turned around in the crowd and said, "Who touched My garments?"  {kai, (ch) not translated--euvqu,j (ab)--o` VIhsou/j (n-nm-s)--evpiginw,skw (vpaanm-s) fully understanding, having fully recognized—evn (pd)--e`autou/ (npdm3s) in Himself—h` du,namij (n-af-s) power—evk (pg)--auvto,j (npgm3s) from Him--evxe,rcomai (vpaaaf-s) to go out, to depart--evpistre,fw (vpapnm-s) to turn, to turn around—evn (pd) in, in the midst of--o` o;cloj (n-dm-s)--le,gw (viia--3s) He was saying, kept asking--ti,j (aptnm-s) interrog. who--evgw, (npg-1s) Me--a[ptw (viam--3s) to touch, to make contact—to, i`ma,tion (n-gn-p) garments, clothing}

5:31 And His disciples said to Him, "You see the crowd pressing in on You, and You say, 'Who touched Me?'"  {kai, (cc)--le,gw (viia--3p) they were saying--auvto,j (npdm3s) to Jesus--o` maqhth,j (n-nm-p)--auvto,j (npgm3s) His disciples--ble,pw (vipa--2s) you see--o` o;cloj (n-am-s)--sunqli,bw (vppaam-s) 2X, to crowd around, to press together--su, (npa-2s) you, against you--kai, (cc) le,gw (vipa--2s) you are saying, are you asking?--ti,j (aptnm-s) who--evgw, (npg-1s) Me--a[ptw (viam--3s) touched, made contact}

Exposition vs. 29-31

1. Although no single account contains all the facts about this encounter, a few things should be remembered about this incident.

a. The woman was an outcast in the Jewish culture, being referred to as zavah/zabah, and was socially not much different than the leper.

b. If she had been married (and there is no indication in the text) her husband would have divorced her by now, and her friends and family would have shunned her.

c. She would have been excommunicated from the services of the synagogue, and would also have been barred from the women's courts in the temple.

d. Therefore, like the leper, she lived a life of lonely, horrible, forced isolation, with no hope of reprieve.

2. We are not told specifically what this woman thought of or knew about Jesus Christ, but we are told that she was firmly convinced that a simple touch of His garments would be sufficient to provide a complete healing.

3. Therefore, it matters little whether she thought that Jesus Christ was the Messiah, or simply a miracle worker; she simply had faith that touching His garments was sufficient to remedy her condition.

4. As she approached Jesus Christ, repeating her mantra to bolster her confidence, she finally succeeded in touching the garments she believed would bring deliverance to her.

5. From the accounts of Matthew and Luke, we know that she grasped the fringe, or bottom tassel, of His outer garment.  Matt. 9:20; Lk. 8:44

6. Both authors indicate that she touched the fringe of His cloak, which refers to one of the borders of the outer garment that all Jews wore.

a. Every devout male Jew wore an outer robe with four tassels on it, having one at each corner; these tassels were worn in obedience to the command in Numbers.  Num. 15:38-40

b. They were worn to remind the individual that the one wearing it was a member of the chosen people of God, and was to remember and practice His commandments.

7. Several interpreters have wondered why the woman did not approach Jesus Christ directly and simply ask for healing, but there are a couple of good reasons why she did not.

8. First, if someone in the crowd would have recognized her, that person would most likely have made a scene and attempted to flee her presence.

9. Secondly, if her hemorrhage was a vaginal one (likely), the very personal nature of such a condition would likely have prompted her decision to approach Him from behind, rather than making the matter public before all assembled.

10. Nevertheless, the circumstances of this day, with the massive crowds pressing in on Jesus Christ and those with him, allowed her to make her approach in her weakened condition, without drawing attention to herself.

11. This is a good example of the providential working of God, since the events of this day unfolded in such a way as to allow all this to come together.

12. As with all the healings or cures that Jesus Christ provided, this one was also instantaneous and complete; the adverb euvqu,j (euthus—immediately, next) should be understood in the normative sense of at once.
13. This is further confirmed by Luke’s use of the adverb paracrh/ma (parachrema), which has a similar meaning of immediately, at once, or without delay.

14. Not only did the blood stop flowing, the underlying problem that was causing her symptoms was immediately healed.

15. The rather picturesque phrase the flow of her blood has a Hebrew equivalent, and is the Greek equivalent of the Hebrew phrase in Leviticus.  Lev. 12:7

16. Mark uses the verb xhrai,nw (xeraino—to stop the flow of something, to dry up) to reinforce the truth that this woman’s affliction was healed at its very source.

17. Additionally, the use of the Greek term phgh, (pege), a fountain or spring, emphasizes the copious amount of bleeding from which this woman suffered.

18. Although we are not told precisely what her bodily experience was, Mark makes it plain that as soon as she succeeded in touching Jesus’ garments, the woman was aware of the fact that something significant had happened to her.

19. There was some definitive bodily sensation, which she clearly perceived, that made it evident to her that her affliction, and the torment associated with it, was now over.

20. The verb Mark uses is ginw,skw (ginosko), which means to acquire knowledge by some means, to recognize, to figure out, perceive, notice or realize. 

21. Although Mark records her recognition of her healing now, it is likely that this information actually came to light at the end of this incident, when she finally told Jesus the entire story.  Mk. 5:33

22. Given the circumstances immediately surrounding this event, it is evident that no one thought anything about the fact that this woman reached out and grabbed the fringe of Jesus’ garment.

23. Again, although her faith is lacking at some level, and has a bit of a superstitious quality to it, it should be recognized that it is still her faith that motivates her actions.

24. This demonstrates that one does not always have to be perfect in his understanding and viewpoint to access the grace of God; God’s grace is available to those that manifest even the weakest faith.  Matt. 12:20

25. One wonders what the woman actually believed about her healing as she approached Jesus initially; did she believe that the healing would be instantaneous and complete, or did she expect it to take some time?

26. In either case, what happened occurred so quickly that only she and Jesus noticed the fact that a complete healing had taken place.

15) Mark uses the Greek term ma,stix (mastix) to describe her affliction, since the word first denoted the flexible instrument that was used in scourging, and came to refer to the distress, suffering, or torment that came as the result of a flogging with a scourge.

27. At this point, both Mark and Luke record the fact that Jesus Christ turns and asks a question about who it was that touched Him; however, only Mark records the fact that Jesus Christ recognized that power had gone forth from Him.  Mk. 5:30; Lk. 8:45

28. This should not be understood as power simply leaving Jesus Christ because the woman touched Him, since there were likely many people pressing against Jesus at that time.

29. As Hiebert has noted, "His healing power did not work automatically, like a battery discharging its power when accidentally short-circuited.”

30. In fact, in every other recorded healing in the Gospels, Jesus Christ makes the conscious decision to provide healing to those that came to Him; this incident is unique to the New Testament.

31. However, in this case, Jesus had not intentionally healed the individual; the Father determined to heal her and the work was done by the Holy Spirit, without informing Jesus beforehand.

32. Although Jesus Christ did not make a conscious decision to heal this woman, He was consciously aware of the fact that the power of God had been exercised through Him in a very personal way.

33. This indicates that the mighty works Jesus Christ did for others involved a personal and experiential  cost, as He consciously chose to release the power of God to heal others.

34. This reality also explains why Jesus Christ often found it necessary to remove Himself from the masses and seek spiritual renewal through fellowship with the Father.

35. Like a battery that stored the power of God within, and could be tapped when needed, Jesus Christ possessed the power of God within Himself; as He chose to exorcise demons, or provide healing, the power and virtue flowed through Him to the recipient.

36. Mark uses a strengthened form of the verb ginw,skw (ginosko), which he had used for the woman’s recognition of the fact that she had been healed.

37. He uses the verb evpiginw,skw (epiginosko—to know fully, to completely figure out) to indicate that Jesus Christ became consciously aware of what had happened the second it happened.

38. This recognition caused Him to immediately seek out the one that had tapped into the power of God resident within Him.

39. It would not be surprising to think that the woman was not actually prepared for what happened to her, and had simply stopped walking once she made contact with Jesus.

40. If Mark’s account had stopped here, there is little doubt that the superstitious nature of people would have come to believe that the garments Jesus Christ wore actually had the power to heal by themselves.

41. That is one reason for Jesus’ question about being touched; He determined to stop the procession in order to confront the individual, and explain the reality of what had happened, lest this misconception make His niche even more difficult and dangerous.

42. Additionally, this section singles Jesus out as someone with supernatural insight, someone Who was so sensitive to God’s plan that He knew immediately when anything of consequence occurred.

43. It is clear that His supernatural insight did not extend to the identity of the one having been healed, since the woman had withdrawn into the crowd.

44. However, when Jesus turned and asked this question, it did become apparent to the woman that she was not going to be able to remain anonymous any longer.

45. The verb evpistre,fw (epistrepho—to turn, to return) has the idea of changing direction, doing an about face; therefore, Jesus Christ came to an immediate stop and spun around in order to confront whoever had grasped His garment.

46. The use of the imperfect for of the verb le,gw (lego—to say) demonstrates that Jesus asked the question more than once, and likely addressed it to more than one person.

47. Mark and Luke suggest that the question was both forceful and direct, almost bordering on an accusation.

48. Luke alone records the fact that everyone that could hear the question began to deny that he or she was involved, in spite of the fact that many had likely been touching and pushing against Him.

49. As those around deny it, Mark records the fact that several of the disciples responded to Jesus with incredulity; Luke alone records the fact that it was Peter that first answered the question.  Lk. 8:45

50. This may be one good example of the Petrine influence in Mark, who does not single Peter out as the first disciple to respond, but attributes the response to the group at large.

51. The response from the disciples suggests that it was ludicrous for Jesus Christ to ask this question in the first place; after all, given the circumstances, their response was essentially Who hasn’t touched you?
52. Their response indicates that they had no concept that anything of any significance had occurred; they simply thought Jesus had become exasperated with the crush of people around them.

53. However, their response is one of exasperation, perhaps with an element of sarcasm, as they point out to Jesus that He should be aware of the situation…You can see the crowd pressing you, can’t you?
54. The idea of the last part of their response is How is it that you can even ask such a question at this point, and under these circumstances?
55. From the perspective of the disciples, this was nothing more than an unnecessary delay in reaching their immediate goal of rescuing Jairus’ daughter from death.

56. Therefore, they question the propriety of Jesus’ decision to stop and ask what seemed to them to be a meaningless question, which could not be effectively answered.

57. This is a good object lesson in dealing with one’s authorities; instead of questioning the decision of an authority, one will do well to recognize the fact there may be a very sound reason for a particular course of action.

58. While those under authority may not always understand or appreciate the reason for a particular action, one should recognize that everyone lacks insight on certain occasions, and the authority may indeed see a larger picture.  Jn. 13:7

5:32 And He looked around to see the woman who had done this.  {kai, (cc)--perible,pw (viim--3s) 7X, only used in the middle voice; to look around, to gaze in various directions, to hunt, to look out for--ei=don (vnaa) purpose, in order to see--o` (dafs+) poie,w (vpaaaf-s)--note change to feminine here since Mark already knows it was a woman--ou-toj (apdan-s) this, drawing power from Him}
5:33 But the woman fearing and trembling, aware of what had happened to her, came and fell down before Him and told Him the whole truth.  {de, (ch), but, now, then--h` gunh, (n-nf-s) the woman--fobe,w (vpapnf-s) lit. having become afraid--kai, (cc)--tre,mw (vppanf-s) 3X, to shake involuntarily, to tremble, to quiver with fear; part. of manner--oi=da (vpranf-s) knowing--o[j (-aprnn-s) which, that which--gi,nomai (vira--3s) had become, had happened--auvto,j (npdf3s) dative advantage--e;rcomai (viaa--3s) came, came forward--kai, (cc)--prospi,ptw (viaa--3s) 8X, lit. to fall toward someone, to prostrate oneself at another’s feet--auvto,j (npdm3s) to Him--kai, (cc)--ei=pon (viaa--3s) said, told, related--auvto,j (npdm3s) to Him--pa/j (a--af-s) all--h` avlh,qeia (n-af-s) the truth, the details about what had happened to her}

5:34 And He said to her, "Daughter, your faith has made you well; go in peace and be healed of your affliction."  {de, (ch) but, now, then--o` (dnms) the=Jesus--ei=pon (viaa--3s) said--auvto,j (npdf3s) to her--quga,thr (n-vf-s) lit. a daughter, used of relationship in God’s plan--h` pi,stij (n-nf-s) the faith--su, (npg-2s)--sw,|zw (vira--3s) has save you, note, same verb she used to describe her healing--su, (npa-2s) you--u`pa,gw (vmpa--2s) to leave the presence of someone, to go away, to depart—eivj (pa)--eivrh,nh (n-af-s) into peace--kai, (cc)--eivmi, (vmpa--2s) you keep on being--u`gih,j (a--nf-s) to be physically sound, to be healthy or well--avpo, (pg) from away from--h` ma,stix (n-gf-s) the scourge--su, (npg-2s) of you=your}

Exposition vs. 32-34

1. When Jesus did not receive an immediate answer to His repeated questions, He continued looking around the crowd, waiting for the one that had been healed to admit that he had made contact with Him.

2. The verb perible,pw (periblepo) means to look around in various directions, and can even have the nuance of to be on the lookout for someone, or to hunt for someone.

3. It is followed by the infinitive of the verb ei=don (eidon—to see), which should be understood as an infinitive of purpose.

4. It is clear from the vocabulary in verse 31 that Jesus Christ did not know who had touched Him, since He asks the question using the masculine form of the interrogative adjective ti,j (tis—who?)

5. However, at the beginning of verse 32 Mark uses the feminine definite article to indicate that, as the narrator, he knew that it had been a woman.

6. Therefore, it would be wrong to conclude that Jesus Christ stopped and stared at her directly, since He was unaware of even the sex of the individual involved.

7. Rather, as He looked around at the crowd, His gaze may have fallen on her; alternately, she may have withdrawn into the crowd and Jesus Christ may not have been able to see her at all.

8. Nevertheless, the fact that Jesus Christ stopped this entire procession and made such a “big deal” out of this eventually caused the woman to come forward.

9. This woman had come to Jesus Christ, hoping to gain her healing in secret; what she had intended to be an anonymous, one-way transaction, now becomes the object of public scrutiny.

10. Although she had hoped that she could approach Jesus Christ from behind, touch His garments secretly, and leave immediately without being noticed, such did not prove to be the case.

11. Additionally, there was the embarrassment of her condition, which she would not have wanted to be exposed to the masses that were present.

12. There is little doubt that she knew that she had violated the Mosaic Law by making contact with someone in her unclean condition.

13. Therefore, when she recognized that she had been healed, she experienced a sudden rush of fear, which likely stemmed from at least some guilt.

14. The fear may have been the result of recognizing that she was in the presence of great spiritual power, it may have arisen from the embarrassment of the situation, or it may have been her fear of causing ritual uncleanness.

15. In any case, it is evident that she knew what had happened to her, and her fear is manifested in the visible shaking of her body as she comes forth to confess her actions.

16. From what Mark (she came) and Luke record, it is evident that she had hoped to make her retreat without any public recognition, and had begun to retreat.   Lk. 8:47 

17. Although she was exceedingly afraid, she recognized that public exposure was inevitable, and essentially comes forward to meet her fate.

18. She moves forward through the crowd and returns to Jesus Christ, casting herself down before His feet, and explaining the entire situation before Him and the assembled masses.

19. Luke uses the verb avpagge,llw (apangello—to give an account, to make something known publicly) to describe her recounting of the event, while Mark indicates that she told Him the whole truth.

20. The fact that she prostrated herself before Jesus Christ and did not withhold any information from Him is an implicit plea for mercy and forgiveness for her actions.

21. During the time of Christ, the Jewish rabbis maintained a distinct separation even from their disciples; any other rabbi would have rebuked her severely for attempting to touch him.  Lk. 7:39

22. Instead of anything that the woman may have feared, Jesus Christ responds with kindness and compassion, calling the woman daughter.
23. This is unique to the gospel accounts, since Jesus Christ never calls anyone daughter; the closest parallel is found in the use of the term te,knon (teknon—child, offspring) earlier in Mark.  Mk. 2:5

24. By using this term, Jesus Christ is emphasizing her position as a child of God, and to her relationship to Him through faith.  Mk 3:34-35

25. This would seem to indicate that this woman, whatever she may or may not have thought previously, is certainly now a believer in the fact that Jesus Christ is the Messiah.

26. He goes on to inform her that it was not some mysterious power that resided in cloth garments that effected her healing; her healing had come to her solely on the basis of her faith.

27. This is designed to correct any potential misunderstanding as to the source of her healing; however, it becomes apparent that people continued to hold the view that the clothing of Jesus Christ could and did provide healing (perhaps based on this incident).   Mk. 6:56

28. However, it must be pointed out that the clothing of Jesus Christ possessed no magical ability to heal; those that were healed by touching His garments were healed for the same reason this woman was healed.

29. It is evident that many in the crowd that day would have been close enough to touch Jesus Christ, and many likely did; however, there is no other mention of anyone else being healed.

30. In that regard, there is a difference between coming into contact with Jesus Christ and acting on the basis of faith; there is a difference between people that hear the truth and actually respond to the truth by applying faith toward it.

31. Her faith refers to the active exercise of faith, which involves believing in something; it is not being used here in the objective sense of her theological grid.

32. In fact, one can observe that Jesus Christ never asks her about her theology at all; He simply commends her for having faith, informing her that her faith was the basis for her deliverance.

33. He commands her to go in peace, which is a little misleading since it does not actually reflect the normative meaning of the preposition eivj (eis—into).

34. He is not merely pronouncing a parting blessing on this woman, Jesus Christ is telling her that it is His will for her to leave with the knowledge that her future life will be one that is characterized by peace.
35. The Greek noun eivrh,nh (eirene—peace) is the equivalent of the Hebrew ~Alv' (shalom), which is a term that emphasizes entering a state of wholeness and unity based on a relationship that has been restored.

36. The peace of which Jesus Christ speaks is designed to denote more than just the release from the wretched condition she had endured for so many years, or from any fear of recrimination and reprisal for touching Jesus Christ.

37. She would now begin to experience life that was not characterized by isolation and loneliness, since she would be able to freely mingle among others, and rejoin the secular and religious society of Israel.

38. Even more than that, this woman could now be aware that God has demonstrated His concern and grace for her in a very tangible way; she could depart, recognizing that she also had peace with God.  Rom. 5:1

39. Jesus affirms not only that her healing was permanent, but that He was now an active and willing participant in the grace of God that was being shown to this woman.

40. He reinforces His command to go in peace by informing the woman that she was to keep on being healthy, by using the present indicative of eivmi, (eimi—be), indicating that the source of her problem would never concern her again.

41. Unlike those physicians that had promised and failed to provide even a temporary respite, Jesus Christ provides an instantaneous and permanent solution to her scourge.
42. It should be observed that Jesus Christ did not focus on the weakness of her understanding, or on the superstitions about His clothing; He focused on her faith and its results.

43. He demonstrated that His purpose here was to commend her for her faith and the exercise of it; this was designed to point her toward the proper way of living in the future.

44. Not only was it designed to encourage this woman, these events were designed to bolster the faith of Jairus in light of the very bad news he was about to receive.

5:35 While He was still speaking, they came from the house of the synagogue official, saying, "Your daughter has died; why trouble the Teacher anymore?"  {e;ti (ab) denotes a continuance, yet, still, while--auvto,j (npgm3s) Jesus--lale,w (vppagm-s) is speaking--e;rcomai (vipn--3p) comes, arrives--avpo, (pg)--o` avrcisuna,gwgoj (n-gm-s) ruler of a synagogue--le,gw (vppanm-p) purpose--o[ti (ch) indir.disc.--h` quga,thr (n-nf-s)--su, (npg-2s)--avpoqnh,|skw (viaa--3s) has died--ti,j (abt) what?, for what purpose?--e;ti (ab) yet, still--sku,llw (vipa--2s) 4X, lit. to flay, to skin someone; fig. to trouble, annoy, harrass, or bother--o` dida,skaloj (n-am-s) a not uncommon title for Jesus}

5:36 But Jesus, overhearing what was being spoken, said to the synagogue official, "Do not be afraid any longer, only believe."  {de, (ch), but now--o` VIhsou/j (n-nm-s)--parakou,w (vpaanm-s) 3X, lit. to hear alongside, to overhear, to listen when one has not been addressed; also used of refusing to hear, to ignore; here, having overheard--o` lo,goj (n-am-s) the word, the message--lale,w (vpppam-s) being communicated, being spoken--le,gw (vipa--3s) he=Jesus--o` avrcisuna,gwgoj (n-dm-s) to the ruler--mh, (qn)--fobe,w (vmpp--2s) when imperative is used with me, normally prohibits an action in progress--mo,noj (ab) only, alone--pisteu,w (vmpa--2s) believe, keep on believing}

5:37 And He allowed no one to accompany Him, except Peter and James and John the brother of James.  {kai, (cc)—ouv (qn)--avfi,hmi (viaa--3s) to allow, to permit, tolerate--ouvdei,j (apcam-s) not one--meta, (pg) with, accompanying--auvto,j (npgm3s) him=Jesus--sunakolouqe,w (vnaa) 3X, lit. to follow with, to accompany—eiv (cs)--mh, (qn) lit. if not, unless, except--o` Pe,troj (n-am-s)--kai, (cc)--VIa,kwboj (n-am-s) James--kai, (cc)--VIwa,nnhj (n-am-s) John--o` avdelfo,j (n-am-s)--VIa,kwboj (n-gm-s) of James, gen. of relationship}

Exposition vs. 35-37

1. As Jesus Christ takes the time to deal with the woman that had obtained her healing, precious time is used that delays His trip to the house of Jairus.

2. In fact, if one did not trust the judgment of Jesus Christ in this matter, on the surface, it would seem that His delay actually cost the little girl her life.

3. In spite of the fact that Jesus had to ask repeatedly about who had touched Him, it does not appear likely that all this took a great deal of time, perhaps no more than a few minutes.

4. Nevertheless, it is evident that this delay (however brief or long it may have been) did not allow Jesus Christ to reach the house before the girl apparently died.

5. Apparently, since we find out later that the girl was not actually dead, but had slipped into the deepest of comatose conditions that effectively mimicked death.

6. Although Mark and Luke record this intervening message that comes to Jairus, Matthew omits it altogether and moves the action immediately to Jairus’ house.  Matt. 9:22-23

7. As Jesus Christ is listening to the woman and then takes the time to correct her faulty viewpoint, and encourage her with respect to her future life, a group of messengers arrives from the household of Jairus.

8. We are not told by Mark how many actually came (probably only a few), but Luke indicates that there was a single spokesman for the group.  Lk. 8:49

9. One has to believe that Jairus was quite concerned about all the time that this conversation between Jesus and the woman was taking, and that he was impatient with any delay, even if he did not verbalize it.

10. Remember also that this woman was basically considered a leper, and that Jairus was a man of high standing in this community; thus, his natural inclination would be that Jesus Christ should give him precedence.

11. When Jairus saw the group coming from the direction of his house, he likely knew what the message was that they had come to deliver.

12. Their message they delivered to Jairus was one of discouragement and despair; these men (friends?) make no attempt to soften the blow, or provide any type of comfort or encouragement to Jairus.

13. Mark and Luke use slightly different forms of the verb qnh,|skw (thnesko), but both are used to denote the reality of physical death; the message was brief and to the point.

14. The fact that the message was that succinct has caused some to wonder (and I think rightly so) that there were those around Jairus that did not like the fact that he was going to make a request of Jesus in the first place.

15. Jairus was an important man in the synagogue, and it would not be unexpected for his peers to be present at his house as he faced the death test.

16. The delegation that came to Jairus had no doubt been sent by the immediate family or, more likely, by the respected religious leaders that had gathered together to mourn the impending death of his daughter with Jairus.

17. Therefore, one might readily suspect that some present might have taken a perverse delight in the fact that Jesus Christ was not going to be able to do anything about this situation; perhaps they even volunteered to take the information.

18. This may be the reason for the vocabulary the speaker chooses as he comes upon Jairus and Jesus; he may well have heard Jesus Christ call this woman daughter, and uses the same word for Jairus’ child.

19. The implication being that Jesus’ daughter may have been healed and was fine, but your daughter has died in the meantime.

20. As we will see in the coming narrative, the group that is assembled there does not manifest very much respect for Jesus Christ when He arrives.

21. Their second question about why Jairus is still troubling Jesus has the same force as a command to cease and desist; Luke records this in the form of a prohibition to stop troubling the teacher.  Lk. 8:49

22. The use of the adverb e;ti (eti—yet, still, continuing) indicates that some of them believed that Jairus was only annoying Jesus Christ in the first place, insinuating that they did not expect anything to come of his actions.

23. The fact that the English versions often capitalize teacher is not to be taken to mean that these people viewed Jesus Christ as deity.

24. Their use of the term dida,skaloj (didaskalos—teacher) to describe Jesus Christ indicates that they only considered Jesus to be a rabbi, a teacher of some minor sect in Israel.  Mk. 12:13-14

25. Therefore, given these facts, it is very possible that Jairus was the only one that actually thought that going to Jesus Christ for aid would accomplish something.

26. Because it is evident that the synoptic writers did not always concern themselves with recording every event in chronological order, the question arises as to whether or not Jesus Christ had raised anyone from the dead by this time.

27. If the chronology of Luke is to be followed, Jesus Christ had already raised a widow’s son from the dead; however, this took place in the city of Nain, and the news seems to have been spread primarily in Judea.  Lk. 7:12-17

28. If not, then this would be the first opportunity for Jesus Christ to demonstrate His power and authority by raising the dead.

29. From what we find in verse 36, it is evident that Jairus had not left the side of Jesus during the exchange with the woman, since the literal meaning of the verb parakou,w (parakouo) is to hear alongside.

30. However, there is another possible definition of this verb that is reflected in the New English Translation, which means to disregard what one hears.  Matt. 18:17

31. It is possible that both ideas may be in view in our verse; Jesus Christ was close to hear what was said to Jairus, but He obviously disregarded what He heard since He knew that it was actually inconsequential.

32. Jesus Christ was certainly aware of what Jairus was going through as he was presented with the worst news that a father could hear about his sick little girl.

33. Jesus does not allow any time for the gloomy and discouraging message to affect Jairus; He immediately encourages Jairus to abandon the fear that had begun to grip him.

34. The fear being that since the little girl had died, there was nothing more that Jesus Christ, or anyone else could do; in fact, this seems to be the assumption of the group that comes to Jairus.

35. Whether or not Jairus shared their belief is not stated, since Jesus Christ does not really allow Jairus the time or opportunity to speak at this point.

36. It is understandable that Jairus would be shaken by the bad news that he had just received; nevertheless, Jesus Christ does not rebuke him as much as He seeks to provide reassurance and encourage his faith.

37. The construction that uses the negative mh, (me—no, not) with the present imperative of a verb is most often designed to prohibit an action that is already in progress.

38. In this case, the present passive imperative of fobe,w (phobeo) indicates that Jairus is to stop giving in to the fear that threatens to overpower him.

39. Although the normal use of the passive voice indicates an outside agent, the verb fobe,w (phobeo) is only found in the passive voice in the New Testament; this indicates that it is not so much what causes the fear, but the fear itself is what is to be resisted.

40. Instead, Jairus is to have faith in the fact that this situation is not beyond the power and authority of Jesus Christ, and that his visit to Jesus will not prove to be in vain.

41. After all, Jairus had demonstrated some amount of faith in coming to Jesus Christ in the first place; Jesus simply encourages him not to give up on that faith.

42. Jesus Christ instructs him to reject any doubts and fears that he may be feeling and focus on one thing; the use of the adverb mo,noj (monos—only, alone) is designed to limit the action or state to the one designated by the verb pisteu,w (pisteuo—believe, have faith).

43. As dire as the situation currently looks from Jairus’ perspective, he is to put aside the challenges to his faith and continue to trust the One that he had come to for help in the first place.

44. The implication being that Jesus Christ was going to honor his faith and provide more help than Jairus likely thought possible in light of his daughter’s supposed demise.

45. Jesus is essentially telling Jairus that you came to Me, believing that I could do the impossible, continue to believe that and you will not be disappointed.

46. Luke alone records the fact that Jesus Christ explicitly tells Jairus that the outcome will be the complete restoration of the little girl.  Lk. 8:50

47. Matthew omits all but the most important aspects of this, and so does not mention that only Peter, James and John were allowed to accompany Jesus on the journey to Jairus’ house.

48. Luke does mention the fact that they are the only three with Jesus when he finally arrived and entered into the house of Jairus.  Lk. 8:51

49. However, Mark records the fact that Jesus Christ dismissed the crowds, made it plain the He was moving on without them, and took only Peter, James and John with Him.

50. It is evident that Jairus and the small delegation that came to give him the bad news were also allowed to join Jesus and His three disciples.

51. Although not made explicit, it seems evident that the crowds readily complied with Jesus, suggesting that as rowdy as they could be at times, they seem to have had the common courtesy to allow privacy to Jairus in light of his recent loss.

52. This is the first time that these three disciples will be allowed an intimate view of Jesus’ life and ministry; they are singled out of the twelve, and provided revelation that the others were not.

53. Obviously, this was not because of some human viewpoint favoritism on Jesus’ part; there were sound theological and practical reasons as to why these men enjoyed a more intimate relationship with Jesus than others did.

54. On a practical level, Jesus Christ could only disciple a limited number of people effectively, since the process of intense training, close supervision, and personal guidance limits the number of people that one can mentor.

55. On a personal level, it is evident that Jesus Christ has selected the three men that He had nicknamed to be in His inner circle based on some affinity that existed between Him and these men.  Jn. 19:26, 20:2, 21:15-17 

56. In this incident, the reason may have been largely practical; although Jesus Christ was going to want eyewitnesses to His power and glory, dealing with a sensitive matter like death was better done in a small and more intimate manner.

57. Additionally, these men were not to keep what they saw and heard secret, unless Jesus Christ specifically commanded them to do so; they were responsible for sharing the revelation to which they were made privy.  Mk. 9:9

58. However, this sets the tone for later incidents, in which Jesus Christ only allowed Peter, James and John to be with Him at critical times.  Mk. 9:2, 13:3, 14:33

59. Although people might think that if God does not deliver on their timetable, He has not or will not deliver at all, this incident indicates that such is not the case.

60. All believers should recognize that God has an agenda, a timetable, and a proper way to do things; these realities certainly can be beyond our comprehension, and demand believers to faith-rest God’s timing.

61. Nevertheless, while waiting on God for any reason, the believer should act on what he does know, which involves dealing with the sin nature, rebound, prayer, faith-rest, etc.

5:38 They came to the house of the synagogue official; and He saw a commotion that included a lot of weeping and loud wailing.  {kai, (cc)--e;rcomai (vipn--3p) they, includes Jesus, disciples, and Jairus at least—eivj (pa)--o` oi=koj (n-am-s)--o` avrcisuna,gwgoj (n-gm-s)--kai, (cc)--qewre,w (vipa--3s) to see, to be a spectator, to perceive, to draw conclusions mentally or spiritually--qo,ruboj (n-am-s) 7X, lit. a raising of voices that causes a commotion or confusion, clamor, turmoil, unrest; the commotion is defined by the participles that follow--kai, (cc) both, including--klai,w (vppaam-p) weeping, crying, shedding tears--kai, (cc)--avlala,zw (vppaam-p) 2X, to cry out loudly, to wail, to shriek--polu,j (ab) governs both participles, lots of tears and loud shrieking}

Exposition vs. 38

1. While it would seem that the incident with the woman did not take a great deal of time, sufficient time has elapsed since Jairus left his house for his very sick daughter to apparently breathe her last.

2. The message that his daughter was dead was likely one that Jairus expected; however, there can be little doubt of the devastating effect on Jairus when he heard it.

3. Although one may recognize that a person is slipping inexorably toward death, there is no way to prepare emotionally for the time when the final moment comes.

4. The benefit of having the truth of sound doctrine is that God’s Word not only deals with this subject of physical death, the Word of God provides the teaching for the believer to be able to handle it in a manner that glorifies God.  IThess. 4:13-14,18

5. At this point Jesus Christ simply reinforces what faith Jairus has, which was what prompted him to come to Jesus in the first place.

6. As they make their way back to the house, which does not seem to have taken a long time either, they come upon the scene described in verse 38.

7. Although Jesus Christ had dismissed the crowds that were thronging around Him, he encounters another disorderly group at the house of Jairus.

8. As they approached the house of Jairus, Jesus Christ observes what Mark records as a qo,ruboj (thorubos—commotion), which refers to the turmoil, confusion, and unrest that is caused by a number of people raising their voices.

9. The term is used of an assembly that has gone berserk, lacking any real leadership or direction, and which has degenerated into a riotous mob.  Acts 21:34

10. Most of the noise was likely coming from the professional mourners, who were customary fixtures in Judaism at that time.

11. Initially, burial practices in Israel were a sacred tradition that reflected the significance of death to the Jews.

12. Ancient Jewish burial practices sought to celebrate the life of the individual while commemorating the deceased's death, which is considered to be a part of the cycle of life, as well as a part of God's plan for humanity.  Job 14:5; Eccles. 3:2

13. Although the Jews seem to have had the correct idea about death, like many of the cultures around them, the death of an individual and the events that followed often degenerated into pandemonium.

14. As believers can readily observe from watching news reports in which people have died in the Middle East, the events that surround a death are not the quiet and dignified expression of grief that we see in Western cultures.

15. Much of what is observed in Middle Eastern practices focuses on the masses of mourners pushing and shoving one another, while screaming almost uncontrollably.

16. It was the custom during the time of Christ for all families, even the very poorest of families, to hire at least two people to play flutes, and one woman to lead in wailing for the dead.

17. In fact, this was part of many of the cultures in the ancient world, and was not limited to the Jews or other Semitic cultures.

18. Seneca, the Roman statesman, reported (although perhaps sarcastically) that there was so much screaming and wailing at the death of Emperor Claudius that he felt Claudius heard it from the grave.

19. Since Jairus was not likely from the lower classes, and occupied an honored position, it would be expected that he would spare no expense; therefore, there were likely a large number of professional mourners on the scene.

20. In addition to those hired to mourn the death of the little girl, many in that area would likely have come to the house since Jairus was a man of some standing in the community.

21. Therefore, as Jesus and those with Him arrive on the scene, those assembled already believe the girl to be dead; therefore, the funeral festivities were in full swing by this time.

22. This chaotic scene, with those that were truly mourning, those that came out of respect for Jairus, and those that were hired to lament the dead, was anything but respectful.

23. The final two participles in verse 38 are designed to provide attendant circumstances; they are used to describe the events that comprised the commotion.
24. Both participles are modified by the adjective polu,j (polus—great, much many) to denote that the tears were flowing freely, while the mourners were crying out often and loudly.

25. The first participle comes from the verb klai,w (klaio), which denotes the action of shedding tears when one is moved by some strong inner emotion; in this case, the emotion was supposedly grief.

26. The second participles comes from the verb avlala,zw (alalazo), and literally means to repeat something frequently; it was used of the shrill and discordant shouts of soldiers charging in to battle, and of the loud wailing of those mourning for the dead.

27. Lane cites a work by Leonhard Bauer, which describes the type of scene that Jesus Christ viewed as he approached the home.  “The women form a circle around the leader of the dance of death, and dance rhythmically from left to right with their hair hanging down.  Gradually they increase their mournful lament and the wild movement of hands and feet until their faces become flushed to a high degree and appear especially excited as the time of the burial draws near.”

28. As Jesus Christ approaches this sight, which He likely heard before He saw it, He takes a moment to take in the tumult that is unfolding before Him.

29. The Greek verb that Mark uses is qewre,w (theoreo), which has the idea of looking at something with sustained attention, acting as a spectator and mentally considering what it was that one was seeing.

30. As He observed the flute players playing discordant notes that were nothing more than a cacophonous din, and the mourners seeking to outdo one another in shrieking, Jesus Christ had to be disgusted.

31. Nevertheless, He stands there unflappably calm, unmoved by the distasteful sight He was observing, since He knew precisely what was going to happen.

5:39 And entering in, He said to them, "Why make a commotion and weep? The child has not died, but is asleep."  {kai, (ch)--eivse,rcomai (vpaanm-s) lit. having entered, having come in--le,gw (vipa--3s) Jesus says--auvto,j (npdm3p) all those assembled in the house, no doubt with emphasis on the professionals--ti,j (abt) what, why--qorube,w (vipp--2p) 4X, to start a riot, to disturb, to agitate; passively, being disturbed, keep on being disorderly--kai, (cc)--klai,w (vipa--2p) crying, weeping—to, paidi,on (n-nn-s) the child, normally used of a child before puberty—ouv (qn)--avpoqnh,|skw (viaa--3s) did not die, has not died--avlla, (ch)--kaqeu,dw (vipa--3s) she is sleeping}

5:40 They began laughing at Him. But putting them all out, He took along the child's father and her mother and His own companions, and entered the room where the child was.  {kai, (ch) not translated--katagela,w (viia--3p) 3X, to mock with scorn, to jeer, to mock, to ridicule; translated as ingressive, but ongoing ridicule--auvto,j (npgm3s) Jesus--de, (ch) now, but--auvto,j (npnm3s)--evkba,llw (vpaanm-s) to cast out, to drive out, to expel--pa/j (ap-am-p), qualified by what follows--paralamba,nw (vipa--3s) to receive alongside, to take along--o` path,r (n-am-s) the father—to, paidi,on (n-gn-s) the child--kai, (cc)--h` mh,thr (n-af-s) the mother, d.a. acts as pronoun--kai, (cc)--o` (damp+) the ones--meta, (pg) with, accompanying--auvto,j (npgm3s)--kai, (cc)--eivsporeu,omai (vipn--3s) to proceed into, to enter--o[pou (cs) marker of space, “where”--eivmi, (viia--3s)—to, paidi,on (n-nn-s) the child}

Exposition vs. 39-40

1. Having observed the assembled crowd’s hysterical reaction to the girl’s death, Jesus Christ enters the house of Jairus.

2. After He comes into the house, Jesus Christ poses a two-part question, which was likely directed to those making the loudest overt displays of grief.

3. In fact, it may have been solely directed toward the professional mourners, who were making the largest contribution to the commotion.

4. The first part of the question uses the passive form of the Greek verb qorube,w (thorubeo), which has the force of asking why those assembled have allowed the present circumstances to cast them into a state of such emotional disturbance.

5. While the first part of the question focuses on the mental attitude, the second focuses on the copious amount of tears that were flowing, presumably over the death of the little girl.

6. The questions are designed to point out that there is no real reason for their attitudes and actions, since the reality was that they were mourning a child that had not, in fact, died.

7. Although Mark records Jesus question with a present indicative of the verb le,gw (lego—to say), the parallel in Matthew uses the imperfect form of the same verb; this indicates that Jesus asked this question to a number of people inside the house.

8. He follows His question with an assertion that was designed to demonstrate that these people were not actually in touch with the physical realities that surrounded them.

9. Jesus Christ makes it explicit that the little girl has not died; however, many interpreters do not take this direct statement at face value and suggest that the statement is ambiguous.

10. In spite of the fact that the Greek is simple and direct, using only four words to make the very clear and direct assertion that the child did not die, some do not accept what Jesus clearly says.
11. There are two things that demonstrate that their assertions have no actual merit; the first of these things is the direct statement of Jesus Christ that the child has not died.
12. One either has to take this observation seriously, or one has to take a position that Jesus Christ either lied, did not know what he was talking about, or was in complete error.

13. If one takes any of the above positions, he not only attacks the veracity and inspiration of the Word of God, which states that the child was not dead, he also attacks the very accuracy of Jesus Christ Himself.

14. The second reason why these interpreters are in error is even more serious, since they take the contradictory follow-up statement that she is asleep to mean that she is actually dead!

15. This violates the meaning of the strong adversative conjunction avlla, (alla—but), which is designed to denote a difference or provide a contrast to what has just proceeded.

16. This term would not have been used if Jesus was not using the term sleep in a manner that was designed to contrast it with physical death.

17. The third, and perhaps the most indefensible problem, is found in the use of the verb kaqeu,dw (katheudo—sleep), which is used some 22 times in the New Testament.

18. A study of this word, and the contexts in which it is used, which any skilled exegete should be able to perform, reveals that it is never used of physical death.

19. The emphasis of the verb kaqeu,dw (katheudo) is that of insensitivity to one’s environment, and is not used in the gospel accounts to refer to anything other than physical sleep.  Mk. 4:27,38, 14:37,40,41

20. Of the 4 times it is used outside the gospels, 3 of those times refer to the principle of spiritual insensitivity, which characterizes those that are not adjusted to various doctrinal and prophetic realities.  Eph. 5:14; IThess. 5;6,10

21. There is another Greek verb koima,omai (koimaomai), which is used for physical sleep (Matt. 28:13; Lk. 22:45), but is regularly used in a metaphorical sense to refer to physical death.  Jn. 11:11,12; Acts 7:60

22. All this indicates that the girl was not actually dead; those that insist on taking the position that she was are at odds with sound exegesis, inspiration, and the direct statements of Jesus Christ as well.

23. The reality was that Jesus Christ knew that she was not dead, but had slipped into such a deep coma that her symptoms mimicked physical death.

24. As anyone that watches movies should know, there is a huge difference between being mostly dead and being all dead.

25. Although it is probable that a doctor had been present, and had pronounced the child dead, it is not likely that anyone actually attempted to corroborate that determination.

26. Additionally, bear in mind that many of those assembled at Jairus’ house were likely part of the religious establishment in that area, and were likely hostile to Jesus Christ in the first place.

27. Therefore, when He makes what they consider to be an outrageous and indefensible statement, the reaction is somewhat predictable.

28. The verb Mark uses for their response is katagela,w (katagelao), which comes from the root gela,w (gelao—to laugh) that is coupled with the preposition kata, (kata—down, against); the meaning is to laugh down at someone, to mock, or to ridicule.

29. However, the fact that their frenetic weeping and wailing could so quickly be changed into mocking and ridicule indicates that they were not truly saddened by the girl’s supposed death; their hypocritical overt façade of mourning was simply a show.

30. Luke supplies the fact that their laughter was based on the reality that they knew she had died.  Lk. 8:53

31. This is a good lesson for believers to consider; simply because someone thinks he knows something does not mean that what he thinks he knows is even correct in the first place.

32. People believe a lot of wrong things; in this case, their error is likely based on their trust in the physician that pronounced the girl dead.

33. Simply because one thinks that something is obvious or undeniable does not necessarily make it true; one’s faith in something or someone may result in accepting erroneous information.

34. Although anyone can be fooled and accept something that it not true, one should not compound his error by making dogmatic assertions that lack documentation. 

35. Undaunted, Jesus Christ does not waste any time trying to convince these people of their error, but insists that they all leave the house immediately.

36. Since He would not have had any authority in Jairus’ house, it seems very likely that Jairus would have insisted that they leave as well.

37. The verb Mark uses is evkba,llw (ekballo—to throw or cast out), which is the same verb for casting out demons from a someone that is demonized; this indicates that this was a forced exit, which did not allow those in the house to resist.

38. In fact, this is the same verb that is used of the very forceful ejection of demons, as well as the violent ejection of those from the Temple.  Mk. 11:15-16

39. Given that this was a funeral, Jesus may have used as little force as possible; nevertheless, in the end, He enforced His will on those inside the house by putting them out.

40. From the statement in verse 40 about Jesus putting them all out, one might conclude that Jesus Christ was left alone in the house.

41. This is a good example of the fact that the adjective pa/j (pas—all, each, every) does not always mean everyone in a universal sense, since the context that follows demands that there were exceptions to being ejected.

42. One might imagine that those that were earning a paycheck while the girl was dead would not be excited at the prospect of Jesus saying that she was not dead at all.

43. For those that think that Jesus was simply a loving, weak, soft-spoken person, this enforced removal of a group of people demonstrates that He had the will, authority, and power to do what He knew was right.

44. Having cast out the unbelievers, Jesus Christ takes Jairus and his wife, along with Peter, James, and John into the room where the girl was lying.

45. Since the Mosaic Law prohibited anyone from entering a room where a dead body lay, Jesus Christ would have been guilty of causing those with Him to violate the Law if the girl was not dead.  Num. 19:14 

46. In the end, only the five people with Jesus Christ observed as He walks over to the girl, takes her by the hand, and orders her to stand up.

5:41 Taking the child by the hand, He said to her, "Talitha kum!" (which translated means, "Little girl, I say to you, get up!").  {kai, (cc) not translated--krate,w (vpaanm-s) the primary meaning is the exercise of power; used of taking control of someone by using the hands--h` cei,r (n-gf-s)—to, paidi,on (n-gn-s) the child--le,gw (vipa--3s) He says--auvto,j (npdf3s) to her--taliqa, (n-vf-s) 1X, Aramaic for little girl--kou/m (vmaa--2s) 1X, Aramaic for stand up, arise--o[j (aprnn-s) which--eivmi, (vipa--3s+) is, periphrastic--meqermhneu,w (+vpppnn-s) 8X, to translate, to give the meaning in another language, to interpret—to, kora,sion (n-vn-s) diminuitive of kora; little girl--su, (npd-2s) to you--le,gw (vipa--1s) I say--evgei,rw (vmpa--2s) arise, stand up!}

5:42 Immediately the girl got up and began to walk, for she was twelve years old. And immediately they were completely astounded.  {kai, (ch)--euvqu,j (ab) immediately, at once--avni,sthmi (viaa--3s) stand up, get up—to, kora,sion (n-nn-s) the little girl--kai, (cc)--peripate,w (viia--3s) was walking around--ga,r (cs)--eivmi, (viia--3s)--e;toj (n-gn-p) years--dw,deka (a-cgn-p) twelve--kai, (ch)--evxi,sthmi (viaa--3p) lit. to stand out of, to be confused, amazed, astonished or astounded--euvqu,j (ab) some texts omit this--e;kstasij (n-df-s) 7X, the state of being outside oneself, astonished--me,gaj (a--df-s) great, deep, profound} 

5:43 And He gave them strict orders that no one should know about this, and He said that something should be given her to eat.  {kai, (cc)--diaste,llw (viam--3s) 8X, to express in no uncertain terms what one wants, to give orders, to command--auvto,j (npdm3p)--polu,j (ab) great, much, strongly, strictly--i[na (cc) introduces the content, but expresses Jesus’ purpose--mhdei,j (apcnm-s) no one, not one--ginw,skw (vsaa--3s) might know, to be told about--ou-toj (apdan-s) this--kai, (cc)--ei=pon (viaa--3s) Jesus said--di,dwmi (vnap) indir.disc.--auvto,j (npdf3s)—supply something--evsqi,w (vnaa) direct obect, to eat=food}

Exposition vs. 41-43

1. Jesus’ humanity had been informed by the Holy Spirit that the little girl had not died, but had slipped into a very deep coma; so deep, in fact, that one examining her could apparently find no sign of life.

2. It would be expected that a priest or physician (or both) would have examined the girl and pronounced her death, which the mother would likely have accepted as fact, since she knew the situation was dire already.

3. There is no indication that Jesus, His disciples, or the father would have seen the girl since the time she had been pronounced dead.

4. Having cast out the scoffers, Jesus Christ proceeds with what He knew He was going to do in the first place, taking all five people with Him into where the girl lay.

5. This instance of healing is remarkably similar to the healing of Peter’s mother-in-law, in that Christ took her hand and commanded her healing.  Mk. 1:30-31

6. Mark gives the exact words spoken by Jesus, Talitha kum, which is designed to inform the reader that Jesus was a Jew who spoke Aramaic. 

7. Based on the fact that his target audience seems to have been Romans, Mark provides the translation that would be necessary for his readers to understand Jesus’ words.

8. The Aramaic term taliqa, (talitha) basically means lamb, but the term was often used for children as a term of endearment; the verb kou/m (koum—arise, get up) is equivalent to the Hebrew verb ~Wq (qum), which has the same meaning.
9. Mark uses the adverb euvqu,j (euthus) in verse 42, which should be understood in the sense of  instantaneously or immediately.

10. Immediately, the little girl stood up on her own power, when a moment before she was unresponsive and possibly not able to breath on her own.

11. As with Peter’s mother-in-law, the girl begins moving about freely on her own, showing no sign of how seriously ill she had just been.

12. Although the New American Standard has rightly translated the verb peripate,w (peripateo—walk, move around) in an ingressive sense (began to walk around), the imperfect indicates ongoing action; once the girl started walking around, she did not stop.
13. This is precisely what one would expect of a child that age, who had been suddenly restored to perfect health.
14. If she had been sick for some time leading up to this event, she was likely sick and tired of being in bed in the first place.
15. Mark now provides what some have considered to be a trivial comment about the girl’s age; however, it seems more likely that this was designed to inform the reader that the girl was not an infant
16. It is rare in Mark to find such details as the name of the father and the age of the girl; in this case, the age may have been provided to add a certain realistic explanation of what happened; the little girl is not lethargic, but as full of energy as one would expect of a twelve-year old.
17. One problem that should be addressed is the account recorded by Luke, which would seem to imply in the English translation that the girl had been dead.  Lk. 8:55
18. Luke uses the Greek term pneu/ma (pneuma—breath, wind, or spirit) when he describes her restoration; although the term can be can mean spirit in some contexts, its root meaning is wind in motion.
19. Therefore, given Jesus’ direct statements about the girl, one should translate that term as breath in Luke’s account.
20. Although the disciples had seen a number of miraculous things that could certainly rival this, they seem to be included in the statement that follows about the mental impact that this event had on those that observed it.
21. Therefore, although there is little doubt that Jairus and the disciples had faith that Jesus could heal the little girl, they were completely surprised when He did it.

22. Jesus’ previous miracles have been met with a certain level of amazement and wonder; however, in this case the language is even stronger.

23. Mark has used the Greek verb evxi,sthmi (existemi), which literally means to stand outside from, to denote the mental and emotional response to the miracle of the healing of the paralytic.  Mk. 2:12
24. The verb and cognate noun literally translate standing out from, and denote a state of consternation, an emotional experience that causes one to be beside himself.

25. It deals with experiences that result in a person being out of their normal state of mind; it refers to the feeling of astonishment mingled with fear, which is caused by events which are miraculous, extraordinary, or difficult to understand.

26. In our context, Mark uses the cognate construction to strengthen the force of their response; one might translate it as they were in ecstasy with great ecstasy.
27. One obvious principle that stands out here is that when the believer asks God for some blessing that He provides,  he should not be amazed or incredulous, but merely grateful.  Acts 12:12-16

28. Instead, one should pray in faith (Matt. 7:7, 21:22), and express thanksgiving to God upon receiving the answer to prayer.  

29. Some Greek manuscripts contain the adverb euvqu,j (euthus) at the end of verse 42, but its presence or absence does not materially affect the understanding of the verse.
30. Verse 43 introduces the reader again to the emphasis that Jesus Christ had on secrecy, which was based on a number of sound reasons.
a. He does not want to be known simply has a healer, an exorcist, or one that can make the unclean clean; His emphasis is on His message, not on the miracles that were simply designed to attest to the veracity of His message.

b. Further, Jesus was keenly aware of God’s timing in His ministry, and He did not want to attract the hostility of the authorities and engage them before the proper time.

c. For anyone to spread the news about Jesus healing the girl would have the effect of inciting those that heard about it, as well as alarming the religious authorities, who were already hearing more about Jesus than they likely wanted to hear.

d. To publicize this event would have further stirred up the messianic expectations of the crowds, who were already problematic enough.

31. Nevertheless, Jesus Christ made it quite clear to those assembled not to provide some sensational account of this, giving them strict orders.
32. The Greek verb diaste,llw (diastello) means to express oneself in no uncertain terms, to spell things out, to command or order a particular action or course of action.
33. The adjective polu,j (polus—great, much, many) may be taken in terms of number (He commanded them repeatedly), or in terms of intensity (He commanded them strictly or dogmatically).
34. In either case, the message is clear; keep your mouths shut about what you have witnessed here.
35. Obviously, this ceased to apply to the disciples after His death, which Jesus Christ will make explicit on another occasion; otherwise, this incident could not have been included in the Gospels.  Mk. 9:9

36. Given Jairus’ position as synagogue elder, the size of the crowd that was likely still outside, and the little girl’s complete and miraculous recovery, which would soon be visible to everyone, one would expect that Jesus knew that this could not be kept completely secret.

37. The last part of verse 43 contains another evidence of the fact that the girl was completely returned to physical health, which Jesus now desires to be strengthened. 

38. It would be expected that if the girl was in a terminal condition that she had not had any real nourishment for some time.

39. Jesus Christ demonstrates His practical concern and compassion by telling them to make sure that she is now given something to eat. 

40. As France has noted, there may be an additional narrative reason for Mark including this statement at this point.

41. One would expect that there was far more said in that room than is recorded, for Mark to include this one comment alone must have a purpose.

42. Some see it as a deliberate move from the high drama of the spiritual need to the banality of ordinary life, since Mark’s account will now move to a less dynamic phase of Jesus’ ministry in chapter 6.
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